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PREFACE TO THE FIRST EDITION 


The Western mind has after all awakened to 
Islam ; it was to happen so one day. Liberal 
education has been probing its way here. Science, 
so fatal to Christianity as formulated by the 
Church, could not destroy the human craving for 
religion. It only killed credulity and left no 
room in the cultured heart for the religion which 
demanded immolation of the intellect. On the 
other hand, gross misrepresentation of Islam by its 
slanderers in the West could not escape exposure for 
long, falsehood had to give way, and we are gratified 
to find that the clouds have begun to disperse before 
the rising of the Sun of Truth. We are flooded now- 
adays with enquiries about Islam : “ What is Islam, 
what are its tenets, and what is the form of Muslim 
prayer — is a general demand. Though it is difficult 
to condense in a few pages what it is necessary to say 
of Islam, yet I think this book would suffice to 
satisfy all such genuine enquiries. Through the 
generosity of a Muslim friend, Baboo Muhammad 
Ahmadi of Ludhiana, India, we are enabled to 
distribute amongst such enquirers after truth — as 
wish to know of Islam — a few thousand copies of 
this book free of charge. 


The Mosque, 1 

WoKiJS’o, \ Khwaja ICamal-ud-Din, 

lithJvly,ldl4, J 
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PREFACE TO THE FIFTH EDITION 

The book saw its fourth edition in Australia 
and was printed by Mr. Mahomet Allum who has 
induced me to publish its present r lition. The 
philanthropic Pathan, as Mr. Mahomet Allum is 
by nationality, has also borne out a portion of 
the expenses of this edition. I am really thankful 
to him for the occasion he gave me thus to write 
the book in its present form. Necessary alterations 
have been made. The different postures of prayer 
have been illustrated. Short prayers and few chapters 
of the Holy Qur-An have also been inserted to help 
our newer brethren in Faith. 


Azeez Manzil, \ 

Lahore, Y Khwaja Kamal-ud-Din. 
June 1932. j 
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FOREWORD 


No one could discover a bettor conception of 
worship than the Holy Prophet Muliammad. The 
world was labouring in a maze of superstition. 
From fetishism up to ritualism, worship had become 
reduced to various forms of absurdities. If the 
religion of Islam was made a code of life by its 
founder, he made Muslim Prayer an index and renunder 
of the same. The Holy Book came to give man a 
character of the best type. It l)ased it upon our 
achievements of certain morals which it named as 
Divine Attributes. The said Attributes cover every 
desirable character on all the planes of humanity. The 
Muslim Prayer reminds us of the said Attributes. It 
induces us to contemplate on them and think of 
means that may enable us to equip ourselves with 
them. It is, therefore, not difficult to understand why 
we have been asked to pray five times a day. We 
arc mostly forgetful in our ways, and the prayer conics 
to place our duties before us. In seven days of the 
week, the Holy Prophet selected Friday-noon prayer 
for congregational purpose, Friday prayer consists also 
of a sermon which is as obligatory to be attended as 
the prayer portion of the institution. 

In the first part of the sermon the hmm — one 
who leads the prayer — recites, along with a few words 
in the praise of the Lord, some portion of the Qur-an 
that befits the occasion and comments on the verses he 
reads. He then sits down for a few minutes in order to 
take rest, then he stands up and delivers the remaining 
portion of the sermon, the most of which comes from 
the Prophet himself. I give here a free translation 
of it. Its original will be foimd on pages 68— -70, 
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The free translation goes thus : — 

We praise and submit to the Lord ; we try to possess 
all that is good as referred to in His Holy Names ; we 
ask His help in doing so. We pray to Him to cover all our 
misdeeds ; we believe in Him and in His Attributes by 
translating them into our actions and we trust in Him. 
We betake to His refuge from all the w ongs of self 
and from the evil aspects of our actions. We believe 
that he who is under His guidance cannot be misled 
by any except he who has been so judged by Him. 
We bear testimony that God is One and only One. We 
also bear witness that Muhammad is His Messenger and 
Servant. Wo pray the Lord that the Mission of Muham- 
mad may prosper, and we pray Him that his descendants 
may prosper and come under His blessings and peace. 
Ye servants of Allah may God have mercy on you. 
Verily, Allah enjoins upon you to observe equity and 
beneficence. He also enjoins you to give to others as 
you give to your own relations. He forbids you from 
all indecency, from violation of other’s rights and sedi- 
tion. God admonishes you so that you may remember 
these things. Keep Allah and His ways before your 
eyes, that is, act upon what His Attributes require and 
God will keep you before Him. Approach Him in a 
manner befitting His good Names, and God will 
accept your prayer. 

I remarked in the beginning that the whole reli- 
gion of Islam came to give us a character. The 
Holy Book places before us few Divine morals with 
which we have to equip our character. The Friday 
sermon draws our special attention to it. In its beginning 
the Imam admits on our behalf that we try to possess 
all the good qualities alluded to in the good Names. 
He then recites a verse from the Qur-an which places 
before us the best code of life which, in fact, sums 
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FOREWORD 


up the whole teachings of the Qur-4n. It speaks o^ 
three virtues and three evils, which include nearly all 
our actions of life. 

The verse concludes that we have been admon- 
ished to observe these injunctions and remember them. 
The verse in a way brushes away from our mind all 
sordidness and iniquities, and prepares us for the 
coming life. The last portion of the sermon summa- 
rises our religion. It says “ Remember God"' that is to 
say, we have to keep all His Names before our 
eyes through our actions and thoughts and God will 
remember us. It means that the only way to be 
blessed by Him, is to translate His Holy morals into 
our actions. The coming phrase explains it in a 
more forceful way. “ Approach Him,’’ it says, “ and 
you will be listened to.” 

Our daily prayers, explained elsewhere, bring 
before us His Holy Names and the Friday sermon 
reminds us of the whole Qur-dn ifi a brief manner. 


Khwaja Kamal-ud-Din. 
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CHAPTER I 


ISLAM AND OTHER RELIGIONS 
OF THE WORLD 

Islam — which means complete submission to 
Divine control in the mode and conduct of life, and 
implicit and unreserved obedience to laws revealed to 
man by God in preference to all our prepossessions, 
inclinations or judgments — is a religion which embraces 
all such religions that have been preached by teachers 
inspired by God in various ages and dillerent countries. 
Thus the Qur-an says in this respect : “ Say : we be- 
lieve in Allah and in what has been revealed to us, as 
well as to Abraham, Ishmael, Isaac, Jacob and their 
descendants ; we (also believe in) what was given to 
Moses, Jesus and to all the prophets raised by the 
Creator of the Universe ; ive accept all of them, without 
making any distinction among them.’’ 

Before the revelation of Al-Qur-d,n every nation 
while claiming divme origin for its faith denied this 
privilege to creeds of all other nations. For 
instance, the Jews and the Christians to this day 
believe that aU the prophets and messengers that 
have appeared in the world have come only from a 
single branch of the great human family, viz., the 
Israelites, and that God has always been so displeased 
with all the other nations of the world that, even 
finding them in error and ignorance, He has never 
•cared for them in the least. 

This disposition of exclusiveness, which is not 
peculiar to the Christian Church or the Israehtes, but is 



ISLAM AND THE MUSLIM PRAYER 

shared by the followers of almost all other religions, has 
engendered feelings of conceit, pride and contempt, 
and caused dissension and discord in various members 
of God's family. No one for a minute turned his 
thoughts to those divine morals which we daily observe 
in the universal providence. Our God has not made 
any invidious distinction between different people. 
His sustenance is not limited to a partici.’ xr age or 
particular country. He is the Sustainer of all people, 
the Lord of all ages, the King of all places and countries, 
the Fountain-head of all grace, the Source of every 
power, physical and spiritual, the Nourish er of all that 
is created and the Supporter of all that exisi<s. The 
grace of God encompasses the whole world and encircles 
all people and ages. The powers and faculties which 
He granted to the ancient people of India were alsc 
granted to the Arabs, the Japanese, the Europeans 
and the Americans. For, all the Earth of God serves 
alike as a floor, and for the sake of all, the Sun, the 
Moon and the Stars give their light and perform sucli 
other functions as God has charged them with. All 
people alike derive benefit from air, water, fire, earth 
and other things created by God, and all equally use 
the produce of the earth, its corn, its herbs, its flowers 
and its fruit. These are the broad divine morals which 
give us a lesson that since no particular class of the 
human race has been denied the benefits of the water, 
the earth, the air and all other manifestations of 
Nature, why this equal and impartial providence 
has been disbelieved in matters of revelation, which 
in fact is the most important and essential factor in 
the development of human faculties. It was a 
misconception of the Divine providence and an 
error fatal to the establishment of universal brother- 
hood of man, under which nations laboured centuries 
after centuries, till the last word of God appeared 
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which in the \ery first falsified this wrong conception 
of partial dispensation. The Qur-an, our sacred book, 
commences with the words of glorification and thanks- 
giving to Allah, God, who is not only the Maker and 
Provider of India or Arabia, of Persia or Syria, of 
Europe or America, but is the Creator of the whole 
universe. The words used here are so general that they 
include all the difEerent people, difierent ages and 
different countries The opening of the Holy Qur-an 
with a verse whj(*h is so broad in its significance shows 
clearly that the Holy Qur-an refutes the doctrine which 
sets limits to the vast and unlimited sustenance of God, 
reserving the manifestations of these Attributes for a 
single people to th(» exclusion of all others, as if the 
latter were* not the creation of God or as if after creating 
them the Almight\’ God has utterly forgotten or thrown 
them away as useless and futile things. The opening 
verse of Al-Qur-an teaches a Muslim to believe that 
if the Crea,tor and Provider of the whole universe has 
given means of jiliysical growth equally to all men on 
earth. He has also jirovided them with means of 
spiritual culture as well Tliis noble doctrine inculcated 
by the Qur-an infused a spirit of equality and fratermty 
in mankind, destroying that narrowness of mind which 
has been disintegrating the whole fabric of human 
society and separating brother from brother under the 
universal fatherhood of God. This generous teaching 
of Al-Qur-dn prompts me to cherish feelmgs of love 
and reverence for Moses and Jesus, it enjoins upon me 
also to pay my respect and allegiance to Kamchandra,^ 
Krishna and Lord Budha. If with Al-Qur-an I accept 
authenticated portions of the Bible as the word of God 
I regard the Gita and other Holy scriptures of India 
as my common property with other Hindu brethren. 
Hence in accordance with the teachings of Al-Qur-an^ 
Islam is the name of every religion, creed or faith, which 
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has been preached from time to time in different coun- 
tries and various tribes by teachers inspired by God. 
They came from one and the same Source and taught 
one and the same Truth. But the hand of time, com- 
bined with want of efficient means in olden days to 
preserve those teachings intact, afforded occasions and 
opportunities for human interpolations and wrong 
in^rpretations. On the other hand, languages which 
were originally the means of these ancient scriptures 
being liable to constant changes became obsolete, 
and set up insurmountable hindrances in the way of 
coming generations to reach the spirit of old letters. 
Moreover, the development of human faculties and 
complications of evils — a necessary sequel to earthly 
civilizations-'-called for a new order of things. This 
emergency brought forth prophet after prophet who 
came and restored truths already revealed, and made 
necessary additions to meet the requirements of the 
age. As different races of mankind were distantly 
located and separated from each other by natural 
barriers, with very limited means of intercourse be- 
tween them, each nation needed its own prophet, and so 
was it blessed ; as Al-Qur-dn says : “ There was no 
nation but had its teacher. ’’ Again the Qur-4n says 
“ Every nation has had its guide,” and “ a Divine 
messenger was sent to every class of men.” 

If India had its Vedic Rishis with Krishna, 
Ramchandra and Budha to follow them, China saw 
its teacher in the person of Confucius. If Zoroaster 
came to kindle the spiritual fire in Persia, the valley of 
the Jordan was fertilised by the Divine stream coming 
down from the Olive Mount. Thus, whenever and 
wherever evil prevailed and man became corrupt, 
chosen men were raised and inspired by God to teach 
and restore the same old Islam. Till a new state of 
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things arose in the world, when laws of God began to 
be violated in all its corners, Divine limits and bounds 
were transgressed simultaneously on the whole surface of 
the earth. Clouds of darkness, ignorance, infidelity, 
dishonesty, unchastity and libertinism overhung the 
whole world. Every country and each nation saw 
complete depravity, and virtue became extinct, so 
much so that sin was not only not regarded as sin in 
many cases, but as an act of merit. 

This statement may be startling to many ears, 
but we have simply to refer to the annals of history, to 
study conditions obtaining in the whole world some 
600 years after the advent of Jesus ; suffice it to say 
that human society at that period of human evolution 
had sunk to its lowest ebb spiritually as well as morally. 
And if prophets come only in times when wickedness is 
rampant, so the sacred history shows — as in Nature 
light always follows darkness, and rain comes after 
drought. This state of things called either for the 
appearance of several prophets in several countries, or 
the advent of one Masterly hand who should come to 
restore the old religion — Islam — in its perfect form. 
But the history of the world had then taken a new turn. 
Circumstances arose which facilitated moans of mutual 
intercourse between various nations of the world. 
Different components of human society, so separated 
from each other by natural and artificial barriers, were 
about to come close to each other to make one united 
whole. The vast wide world was destined to be reduced 
into a country, with countries as its cities, and cities 
as its streets. Men of various nations and denomi- 
nations were on the threshold of coming into contact 
with each other. To give different teachmgs to different 
nations at such a juncture was to cause a regular chaos. 
Hence the great Divine wisdom was pleased to raise the 
last of its prophets in a place which occupied a central 
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position in the world and which possessed a language 
least susceptible to any change in form as well 
as meanings of its component words ; a condition 
necessary for a language to become the conveyance 
for the last word of God. Languages come into 
existence, and being subjected to constant change 
in form and signification of their word«^ meet with 
the fate of a dead language. This makes ancient 
literature unintelligible and difficult to understand. 
Every language spoken on the surface of the earth 
has met or will meet with this fate, and if an 
exception can be made to this general rule, it is, as 
the European philologist, Professor Whitney and 
others admit, in favour of the language of Hedjaz, in 
which Al-Qur-an was revealed. This peculiar conser- 
vative nature of Arabic which renders it least liable to 
change, makes it to be the most suitable language for 
the last word of God. There is another peculiarity of 
this language, the suggestive and meaningful nature 
of its words. Arabic words in themselves are eloquent. 
One word conveys that which, in other languages, 
we need pages to explain. They, therefore, are most 
suitable to convey theological conceptions. This is 
a very interesting subject in itself, and requires to 
be separately dealt witli : but it will sound here as a 
mert' assertion on my part if I fail to quote one or 
two instances to substantiate my statement. For 
example, take the word Siv. Theologies of various 
religions and creeds differ in their conception of 
JSiv, But do the various words in different langu- 
ages which stand equivalent to Sin convey its 
theological conception ? Does the word Sm or any of 
its synonyms in any European language convey the 
church idea of Sin ? Does the Persian word Gkinah 
convey the Zoroastrian conception of evil, or does the 
Sanskrit word Pdf mean what is understood by 
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wickedness in Vedas ? 1 fail to read in these words 

the real meanings given to them by various creeds. But 
come to the Arabic language, and its equivalents for 
Sin in themselves convey what is taught in our religion 
about Sin. Nothing, under the teaching of the Qur-an, 
is in itself right or wrong. Everything created by God 
has its own particular use ; keep it off that use and it is 
S?n according to the Qur-an. And this is what the 
words Ju7tahy Zaiib, Tsm, Jurm, and others, literally 
mean. Anything turned away from its proper place is 
JvnaJi. Any abnormal growth is Zanb, anything cut 
off from the main thing is J urm. To strengthen my 
position I here cite the word Tavhah, which is an 
Arabic word for repentance. The word literally means 
to return to the point from which one has receded. 
Thus Sit/ in Islamic theology means to turn away 
from the point and repentance means to return to that 
point. This is what is literally meant by the words 
Jnnah and Ta'f'haJf There are various other abstract 
truths in theology. Conception of God, of revelation, 
of angels, of prophethood, of evil, of virtue, of hell, of 
heaven, and of many other things. In other languages 
you have to read books and treatises to understand 
various conceptions. To know the Islamic conceptions, 
you have simply to consider the meaning ot Arabic 
words. They arc sufficient clue. No other language 
within my knowledge claims this peculiar richness of 
meaning; and, therefore I say, if the coming together of 
the different parts of the world into one whole, 
demanded one cosmopolitan religion, if the old 
religion of obedience to God was to be revealed in 
its perfect form once for all, it could not but be 
through the medium of the Arabic language. 

Qur-An was revealed and it taught the same old 
Islam which had been preached by others before, and 
brought a book which recapitulated old truths in their 
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unalloyed form with requisite additions as Al-Qur-dn 
says : Al Qur-^n is nothing but the old books refined 
of human alloy and contains transcendent truths 
embodied in all sacred scriptures with complete addi- 
tions, necessary for the development of all human 
faculties. It repeats truths given in the Holy Vedas, 
in the Bible, in the words of the Gita, in th sayings of 
Bamchandra, Buddha and all other prophets, and adds 
what was not in them, and gives new laws to meet the 
contingencies of the present time when the different 
members of God’s family who lived apart from each 
other in the days of old revelations had drawn closer to 
one another. Al-Qur-an gives us rules and regulations 
adapted to the various needs and requirements of life 
It is not merely a collection of moral precepts, or a 
book of rituals. It gives us, on the one hand, true con- 
ception of the Godhood and enlightens us as to the 
great truths such as angels, revelations, prophethood, 
future life, heaven and heU. On the other hand, it 
supplies us with principles to guide us in political 
and social, economic and domestic affairs, so that the 
whole human society, by acting up to them, may 
attain to its perfection. 

Al-Qur-dn is not confined to prayers, fastings, and 
sacrifices. It is a complete code of life. If a king is 
ordered therein to obsers’^e certain laws to govern bis 
country, the subjects as well ha\e been enjoined 
to pay allegiance to their ruler, foreign or otherwise. 
Similarly a law-gi\er, a statesman, a judge, a military 
officer, a merchant, a craftsman, a son, a father, a 
brother, a husband, a wife, a neighbour, a friend, the 
rich as well as the poor, in short a person in various 
capacities and walks of life, will find therein principles 
of guidance to make him a useful member of society 
and a good citizen. This perfect teaching I can only 
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find in the Qur-an, and therefore we Muslims telieve 
that the old religion of Islam that was preached by 
generations of prophets saw its perfection in this final 
revelation in matters of law ; says the Qur4n : — 

‘‘ To-day the law is perfected unto you.” 

The space at my disposal hardly permits me to 
<‘ntcr into any details, however brief, of what I have 
sketched above, but I would do gross injustice to Islam 
if I did not point out one important thing which the 
Qur-an makes mention of, amongst very many other 
reasons, which necessitated its revelation. And we 
have not revealed to thee (0 Muhammad) this Book, 
but to explain away the difterences (into which various 
sects have fallen) and give them true guidance,'’ are 
the words of God. And who can deny the terrible 
differences which exist in various sects of one and the 
same religion. 1 can understand differences of opinion 
arising from differences of temperament. It may 
lead to the existence of several schools of thought. It 
cannot harm religion so far as its car linal principles 
are taught in their pure integrity, as is the case amongst 
the various sects of Islam. Bach and all of them do 
believe in the fundamental principles of Islam — their 
inter se minor differences have no bearing on the 
religion. But what about various sects in other 
religions. They do differ from each other in their 
cardinal principles and yet they count upon one book 
as their final authority. There can be only one true 
creed. Whatever is taught by the Eomish and the 
Established Church cannot both be right. Only one 
of the two can be the teaching of Christ. There are 
two great sects of Buddhists — those who believe in the 
existence of God and those who do not. Only 
one of the two must be on the right side. Similarly 
other religions have given way to ramifications — and 
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truth is after all one and not manifold. If God is the 
original Source of all religions, if He has been gracious 
enough to reveal His mind from time to time, if He 
always chose one man to act as His mouthpiece, and if 
His ways and laws do not admit of change, conditions 
obtaining in every religion after the advent of Christ 
demanded final decision in every religion -decision 
not between Christian and non-Christian, but between 
Christian and Christian. Before the appearance of 
the Holy Prophet of Arabia all these different sects did 
exist. It was necessary that some one should come 
and restore the old original form of religion. This was 
done through Muhammad, the last Messenger of God. 
Forthis reason the Qur-an calls itself Hakam Judge," 
to decide between Christian and Christian, between 
Hindu and Hindu, between Buddhist and Buddhist, and 
so it did. Then who is a Muslim He is an Israelite 
in following the Ten Commandments of God and the 
law of retribution with its legitimate bounds. He is 
a follower of Jesus doing awav with all th(‘ ritual ol 
the Pharisees and denouncing their hypocritical 
observance. He observes the law of mercy 
promulgatc*d on the Mount of Olive, when it leads to 
reclamation. His objec.t is reformation through mercy 
or retribution, as the case may be. He is an Arya 
Hindu in breaking images and a Sanatan Dharmist in 
paying respect to all the godly men of any nation and 
creed who have been called Avatars— incarnations of 
God. He 18 a Buddhist in preaching Nirvana, y.c, self- 
effacement as the key of salvation. He is a Unitarian 
to establish the unity of God. In short he embraces-- 
through the Qur-an — every beauty in every religion 
and turns his face away from what has been added 
to the religion of God by man — and this is Islam. 
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MODERN CHRISTIANITY 

Religion, either the Religion of Sacraments or the 
Religion of Sermons, has ruled the world from the very 
beginning, and each form has claimed to have come 
for the salvation of mankind. But, while the Religion 
of Sacraments based our regeneration upon Atonement, 
the Religion of Sermons laid down (as our means of 
salvation), the observance of the Divine Laws which 
have from time to time been revealed to us. Both 
these forms have, so to say, come with the same motive. 
But whereas, according to the Religion of Sacraments, 
sons of God, Virgin-born, have dwelt on earth to give 
their lives on the Cross, or to suffer death by other 
means, that by their blood they might wash away our 
sins, and thus make atonement the penalty for 
such sins : the Religion of Sermons has shown us a 
succession of holy men who claimed to bring a message 
from the Lord for our guidance, declaring that if we 
pay heed to that message, we shall be doing the will of 
the Lord. 

The present Church religion, popularly termed 
Christianity, fairly represents the Religion of Sacra- 
ments, but all its predecessors in Paganism have 
admittedly proved it to be fictitious in origin and not 
from God. Islam, the youngest of all religions, may 
be taken as the best example of the Religion of 
Sermons. Jesus, be it noted, also preached Islam,' 
and taught it, seeing that he never spoke of sacra- 
mental faith nor said that he had come to save the 
human race with his blood which would wash away 
their sins. He belonged to the Mosaic Church and 

» St Matthew, 6: .^6. 
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was a faithful follower of Judaism, the then form of 
Islam. The Religion of Sacraments was preached in 
his name by the Early Fathers of the Church many 
years after. 

Unfortunately, Jesus incurred the hatred of the 
Jews who would have nothing to do with the religion 
he preached. His early followers, too, faileu completely 
in their attempts to secure adherents to his teachings 
from among the ranks of his own people, the people of the 
Law. They were thus compelled to fall back on the 
support of the Gentiles — the Greeks and the Romans — 
who were pagan in faith and followed the Religion of 
Sacraments in the names of their own various gods. 
They did not believe in any law, nor did they teach the 
observance of any law as a means of salvation. They 
believed in the advent of a Son of God who should be 
born of a virgin, to die for their sin and thus save them 
from its penalty. It was to popularize Christianity 
among the Gentiles that the early preachers from St. 
Paul down to the framers of the Athanasian Creed 
gradually abandoned the teachings of Jesus in his 
Sermon on the Mount and substituted the Mystery 
Cult. The simple religion of Jesus which was no other 
than Islam, became absolutely changed in the course of 
the first four centuries, and was altogether paganized 
in the days of Constantine. To substantiate the above 
statements I will give a brief account of the cult of 
Mithraism which was popular in Rome in the Fourth 
Century when Christianity became the State Religion. 

It shows that the Church story of the religion of 
Jesus is but a replica of Mithraism. Other countries 
from Persia to Britain follow^ed it under various names, 
but the story of the religion was everywhere the same* 
Though the sons ot God who had different names, 
Bacchus, Apollo, Adonis, Baal, Horus, etc., they were 
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all virgin-born and their birth and death took place on 
the same popular dates as those of Jesus. 

The cuiTent story of Christianity is taken word 
for word from the popular pagan story, which had 
existed in different countries, centuries before Jesus 
came, but it is contended that these sons of God with 
their story are a mythical conception elaborated by 
poetical imagination, while Jesus was an historical 
personage. I accept the contention as perfectly 
reasonable, but it hardly explains the situation. It is 
not the personality ; it is the story which is the fiction 
The mystery cult has not only invented the story but 
the heroes themselves who were described as having 
passed through the experiences narrated in the legend 
of Mithra. Jesus, no doubt, was an historical personality, 
but that personality is so disguised in traditional 
garments borrowed from paganism. In the case of 
Bacchus and the rest both the story and its various 
characters are all fiction. In Christianity the person- 
ality is real but its story mythical. 

The question is a simple one. The legends had 
been in existence for centuries before Jesus was born. 
All the incidents from beginning to end are the same in 
pagan record and in that of the Church. Under these 
circumstances we are justified in holding that with 
the exception of a few names here and there, everything 
that purports to be an event is plagiarism. We do not 
contend that Jesus was not historical, as some European 
savants hold, but that his real story was swallowed up 
in the false story of the Roman and Greek gods. It 
was Bacchus who said that he was the Alpha and 
Omega of the world, and had come to redeem humanity 
by his blood ; and now we find the same words attribut- 
•ed to Jesus. 
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ISLAM 

Islam is the same religion as that which was taught 
by the prophets from Noah to Muhammad, with Jesus 
included. ^ They brought certain laws c/ life from 
God, and declared that human salvation lay in 
following those laws. Unfortunately most of their 
teachings have been lost owing to the vicissitudes of 
time. Islam came and found all their Sacred Books 
either extinct or corrupted by human interpolations. 
The Qur-an renewed the old teachings and restored 
them to their original forra.^ God, in His infinite 
mercy, has seen fit to keep the teachings of 
Muhammad free from corruption, and they reach us as 
they were delivered to him. In the following pages I 
give some of the salient points of our belief, and leave 
it to my readers to see for themselves if anything 
desirable for their prosperity in this life and the life 
to come has been left unprovided for therein. 

PROMINENT FEATURES OF ISLAM 

Islam, the Religion of Pkack.- -The word Islam 
literally means: (1) Peace; (’J) the way to achieve 
peace ; (3) submission, as submission to another’s will 
is the safest course to establish peace. The word in 
its religious sense signifies complete submission to the 
will of God. 

Object of the Religion. — ^Islam provides ita 
followers with the perfect code whereby they may work 
out what is noble and good in man, and thus maintain 
peace between man and man. 

1 42 : 13 . * 98 ; 2 , 3 . 
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The Prophets op Islam. — Muhammad, popularly 
known as the Prophet of Islam, was, however, the last 
Prophet of the Faith. Muslims, i.e.y the followers of 
Islam, arrcpt all such of the world's prophets, including 
Atraham, Moses and Jesus, as revealed the Will of 
God for the guidance of humanity. 

The Qur-an. — The Gospel of the Muslims is the 
Qnr-An. Muslims believe in the Divine origin of every 
other sacred book, bub, inasmuch as all such previous 
revelations have become corrupted through human 
interpolations, the Qur-an, the last Book of God, came 
as a recapitulation of the former Gospels. 

Articles of Faith in Islam. — These are seven in 
number : belief in (1 ) Allah ; (2) angels ; (3) books from 
God ; (4) Messengers from God ; (5) the Hereafter ; (6) 
the measurement of good and evil : (7) resurrection 
after death. 

The life after death, according to Islamic teaching, 
is not a new life, but only a continuance of this life, 
bringing its hidden realities into light. It is a life of 
unlimited progress ; those who qualify themselves in 
this life for the progress will enter into Paradise, which is 
anothiT name for the said progressive life after death, 
and those who get their faculties stunted by their 
misdeeds in this life will be the denizens of Hell — a 
life incapable of appreciating heavenly bliss, and of 
torment— in order to get themselves purged of all im- 
purities and thus to become fit for the life in heaven^ 
State after death is an image of the spiritual state in 
tnis life. 

The sixth article of faith has been confused by some 
with what is popularly known as Fatalism. A Muslim 
neither believes in Fatalism nor Predestination ; he 
believes in Premeasurement. Everything created by 
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<jod is for good in the given use and under the given 
circumstances. Its abuse is evil and suffering. 

Pillars of Islam. — These are five in number : 
(1) declaration of faith in the Oneness of God, and in the 
Divine Messengership of Muhammad ; (2) prayer : (3) 
fasting ; (4) almsgiving ; (5) pilgrimage to the Holy 
Shrine of Mecca. 

Attributes of Goj). — The Muslims worship one 
God — the Almighty, the All-Knowing, the AH- Just, the 
Cherisher of all the Worlds, the Friend, the Guide, the 
Helper. There is none like Him. He has no partner. 
He is neither begotten nor has He begotten any son or 
daughter. He is Indivisible in person. He is the 
Light of the heaven and the earth, the Merciful, the 
Compassionate, the Glorious, the Magnificent, the 
Beautiful, the Eternal, the Infinite, the First and the 
Last. 

Faith and Action. — Faith without action is a 
dead letter. Faith is of itself insufficient, unless 
translated into action. A Muslim believes in his own 
personal accountability for his actions in this life and 
in the hereafter. Each must bear his own burden, 
and none can expiate for another's sin. 

Ethics in Islam. — “ Imbue yourself with Divine 
Attributes," says the noble Prophet. God is the proto- 
type of man, and His Attributes form the basis of 
Muslim ethics. Righteousness in Islam consists in 
leading a life in complete harmony with the Divine 
Attributes. To act otherwise is sin. 

Capabilities of Man in Islam. — The Muslim 
believes in the inherent sinlessness of man’s nature, 
which, made of the goodliest fibre, is capable of un- 
limited progress, setting him above the angels and 
leading him to the border of Divinity. 
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The Position of Woman tn Islam. — Men and 
women come from the same essence, possess the same 
soul, and they have been equipped with equal capability 
for intellectual, spiritual, and moral attainment. 
Islam places man and woman under like obligations, the 
one to the other. 

Equality of Mankind and the Brotherhood 
OF Islam. — Islam is the religion of the Unity of God 
and the equality of mankind. Lineage, riches, and 
family honours are accidental things ; virtue and the 
service of humanity are matters of real merit. 
Distinctions of colour, race and creed are unknown in 
the ranks of Islam. All manlcind is of one family, and 
Islam has succeeded in welding the black and the white 
into one fraternal whole. 

Personal Judgment. — Islam encourages the 
exercise of personal judgment and respects difference of 
opinion, which, according to the sayings of the Prophet 
Muhammad, is a blessing of God. 

Knowledge. — The pursuit of knowledge is a duty 
in Islam, and it is the acquisition of knowledge that 
makes men superior to angels. 

Sanctity of Labour.— Every labour which 
enables man to live honestly is respected. Idleness is 
deemed a sin. 

Charity. — All the faculties of man have been 
given to him as a trust from God for the benefit of his 
fellow-creatures. It is man’s duty to live for others, 
and his charities must be applied without any distinction 
of persons. Charity in Islam brings man nearer to 
God. Charity and the giving of alms have been made 
obligatory, and every person who possesses property 
above a certain limit has to pay a tax, levied on the rich 
for the benefit of the poor. 
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DIVINE ATTRIBUTES 

Though the above tenets give a sufficient picture 
of Islam, yet I shall be able to explain the matter more 
fully, if I set down here some of the Attributes of God, 
given in the Qur-an, with their meanings in brief. These 
are, in fact, various qualities which it must be our aim 
to acquire. We are vicegerents of God o^ earth, as 
the Qur-an tells us, and cannot well fill that role if we do 
not exhibit His morals. These are given in the Qur-an, 
they may be read, too, in the pages of Nature, and are 
as follows : — 

I would classify these Attributes roughly with re- 
gard to their bearing on human affairs in their material, 
economic, moral and spiritual aspects. I take the 
business and economic aspect first. Our material 
progress is chiefly dependent on our discovering of new 
things which may be of service to us in our different 
lines of life ; and the Names which I give in this con- 
nection inspire us with true guidance. Some of the 
Names grouped under one heading do also help us in 
other ways. So I have had to give them under different 
headings from different angles of vision. 

A. — Business, economic and othet material things. 

Ar-Bjobh, — Creator, Maintamer, Reposer of pro- 
perties in things in Nature, Developer of the said pro- 
perties, Framer of rules and laws of the growth of 
things, Regularizer, One Who brings everything to 
perfection. We, of course, cannot of ourselves repose 
faculties in things, but the Name suggests to us that 
we should try our hardest to find them out. 

Ar-Rahman . — ^He who supplied the needful material 
before it is needed. 

Ar-Rahm . — ^He Who makes every labour abun- 
dantly fruitful. 
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Maliki Yaumi'd-Dw. — He Who corrects errors and 
uses stern, nay, harsh measures to ensure amendments. 

Al-Hafiz. — The Protector. 

Al-BdqL — The Preserver. 

Al~Haqq , — He Whose work suits all requirements. 
Al-Hasib , — The Reckoner. 

Al-BarL — The Originator. 

Al-Iladi, — The Guide. 

Al-Rashid . — He Who sets others on the right path. 

AlrJabbdTy Al-Qahhdr . — He Who reduces all things 
to His service. 

AhBadi , — The Inventor of new things. 

AUBdtiiL — He Who knows the hidden properties 
of all things in Nature. 

Az-Zdhir . — He Who reveals these properties. 
Al-Bdsit . — He Who opens or expands things. 
Al-Qdbiz . — He Who contracts things. 

Al-Mtisatumr , — The Fashioner, He Who designs 
things beforehand. 

Al-Kkdliq.—Ke Who combines existing things to 
make new things. 

Al-Quddds . — He Who is free from all defects. 
Al-Mvhaimw . — ^He Who grants security against 

loss. 

Al-Avmal , — The First. 

Al-Ahhir , — ^The Last. 

Al~BdrL — The Maker. 
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Al-MuhsL — ^He Who comprehends all that is in 
other things and the difEerent measures in which things 
act. 

Al-Jdmi \ — The Combiner and Collector of things. 

AhMdni\ — He Who keeps things separate. 

AhFattdh . — The Opener of Hidden Qup’ities. 

AhMubdt. — He Who creates things for the first 
time. 

Al-Muid,—^e Who knows how to repeat the 
Creation. 

For our success in business or otherwise, we need 
knowledge, power and greatness. 

B. — Knowledge. 

^Almv'l-Ghaiyh , — He Who knows hidden and un- 
seen things. 

A l~ 'A Urn . — All-knowing. 

Al-Latif, — He Who possesses minute insight into 
other things and knows how to unravel the most compli- 
cated matters. 

Al-Ilahim , — The Possessor of Science and Wisdom. 

Al-Basir , — He Who observes things and comes to 
the right conclusion concerning them. 

As-Sami. — The All-hearing. 

AhKhabir , — He Who keeps Himself informed of 
ever3rthing. 

Al-Wdjid . — He Who knows the whereabouts of all 
things. 

As-Shdfiid. — The Present, Who bears witness to 
things rightly. 
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i\ — Power and Greatness, 

Some 15 Names signify greatness and power. They 
are as follows ; — 

A I- "A Id, A l-M yta 'dll . — Highest in eminence so much 
so that there remains no other degree of greatness. 

These other Names signify the same thing with 
difterent shades of meaning. 

. 1 1- A zim — A l-Kabir . — Both mean Great. They 
come next to Al-A'ld in intensity, but "Azhn is He Who 
is held Great in the estimation of others and 
Kabir — He WTiose greatness is established in com- 
parison with others. 

. 1 1- . Iziz. — Mighty, Absolutely Powerful, Invincible, 
Noble, Glorious, Illustrious. Wisdom and Knowledge 
are also the necessary adjuncts of Al-^Aziz, 

AlrMvtalcabbii , — He Who possesses supreme ex- 
cellence in goodness, beauty and sublimity. It excludes 
altogether the idea of pride and vanity. 

A l-Jabbdr, A l-Qahh dr . — He Who brings others 
under His control and makes them subservient to His 
will. 

Axl-Qaiviyy . — He Who possesses physical and spiri- 
tual strength in the highest degree. 

Al-Qadir , — He WTio possesses the highest wisdom 
and knowledge which He uses with power to surmount 
all opposition in His way. 

Al-Qddir , — The Almighty and Powerful. 

AhMuqtadir. -One powerful enough to face the 
hard things of life and succeed in whatever 
demands ability, perseverance and courage. 

Al-Jalil , — The Doer of great works that cause 
others to praise and glorify Him. 
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Al-Majid, — Great in generosity and liberality of 
mind. He Whose works are profitable to others. 

D. — Liberality of mind, mercy and hindness. 

He/ Whose blessing", in main- 
taining others, are open to all, and Who is not partial 
in His bounties. 

Al-Barr. — He Who is Benign to His Servants and 
Boundless in Goodness. 

Ar-Ualimdn, — He Who looks to the needs of others 
of His own accord and provides unasked what is need- 
ful. 


Ar-Bahim, — The Merciful, He Who rewards the 
actions of others abundantly. The Beneficent. 

AhWadud, — He Who is All-Love. 

Ar-Rdfi\ — He Who raises another’s status. 
Al-Mv'izz, — He Who increases another’s honour. 
Al-Hddi, Ar-Rashid. — He WTio guides others. 
An-Ndr, — He WTio enlightens others, 

Ar-Bazzdq, — He Who gives sustenance to others. 
Al-Hayy. — He Who makes others live. 

Al-Karim, — He Who is Generous and Bounteous. 

AhWaJihdb, — He Who showers His blessings on 
others regardless of their merits. 

Al-Mo'ti. — The Giver of gifts. 

Al-Ndfi\ — He Who brings profit to others, 

Al-Mujib. — He Who listens to the prayers of 
others. 

Ar-Ba'yf. — He Who wards off impending troubles. 
Al-Ghani, Al-Mughm, — He Who makes others rich. 
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As-Samad . — He on Whom all depend for their 
needs. 

AhGhafur — Al-GJiaffdr , — The Great Forgiver. 

Al-Afuww , — The Pardoner. 

At-Tawwah . — The Acceptor of Repentance. 

As-Sattdr , — The Concealer of others’ defects. 

E . — Morals necessary Jor character. 

A l-IIaUw . — He Who shows forbearance or clemency 
even when wronged by others. Moderate, Gentle, 
Leisurely in His dealings, Grave and Calm. 

As-Shakur . — He Who values and approves small 
deeds and rewards them bounteously. 

Al-Hamid . — He Who is praised in every way. 

Al-Haqq . — He Who is right and adept. He Who 
meets the demands of Justice, Wisdom and Righteous- 
ness. 

Al-Hasib . — The Giver of what suffices. 

As-Sabdr . — The Great Endurer. He Who faces 
hard trials with patience and is slow to take revenge. 

Al-Ahad . — The One. He Who is unique in His 
ways. 

AhMatin . — The Firm ; the Strong. 

Al-WakU . — He Who is relied upon in affairs. 

Al-Hayy . — He Who is Ever-living. 

An-Nur . — The Light. 

AhWdli . — He Who owns. The Protector. 

Al-Quddds . — The Holy. Free from all defects. 

Al-Qayydm . — He Who is Himself subsisting and 
enables others to subsist. 
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Al-Ghaniy Al-M'ughni. — He Who is rich. 

As-Samad. — ^He Who does not stand in need of 
others. 

Zu’l’Jaldli wa'l-lkram. — He Who possesses Great- 
ness and Bounty. 

F . — Morals for maintainwg discipline and the 
good management of worldly affairs. 

Al-'Adl. — The Just. 

Al-Muqsit — He Wlio acts rightly and justly. 

Al-Muntaqim, — He Who avenges Himself upon 
others in righting a wrong. 

Mdliki 'Yaumi‘d-Dm. — ^Hc Who punishes others 
for their correction. 

AhMvmit, — He Who annihilates others or puts 
others to death. 

Al-MuzilL — He Who lowers others in rank. 

Al-Mvqaddim. — He Who gives one a preference 
over others. 

AhMu'ahhkhir. — He Who reduces others to the 
lowest grade. 

Al-Momin, — The Maintaincr of peace. 

Al-Molik. — The King. 

AhMani\ — He Who prevents things from harm- 
ing each other. 

Al-Baqib, — He Who watches keenly. 

In order to give these Names a practical application, 
the Holy Prophet makes mention of certain moral 
qualities which should adorn our characters. He 
regards them as different branches of Muslim faith, 
saying that no one can enter into the Heavenly Life 
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till he posseses all the qualities he mentions, which 
he says ‘are more than 70 in number.’ According to 
tradition their number is somewhere between 73 and 
79. I will, however, mention here 65 of these qualities, 
omitting only such as have to do with religious cere- 
monial and the like. 

BRANCHES OF THE FAITH 

Following are the different branches of Islamic 
Faith as proposed by the Holy Prophet : — 

(1) Sense of shame, pudency, modesty ; a shrinking 

of the soul from foul deeds through fear of 
blame or out of self-respect, 

(2) Fear especially of God, out of love for Him, 

(3) Repentance, 

(4) Married life, 

(6) Physical cleanliness, 

(6) Abstinence from absurd things, 

(7) Abstinence from idle and undesirable talk, 

(8) Indecency, 

(9) Abstinence from pride, 

(10) Abstinence from vanity, 

(11) Abstinence from hypocrisy, 

(12) Abstinence from avarice, 

(13) Abstinence from mischief and ill-will to others, 

(14) Abstinence from anger, 

(15) Abstinence from malice, 

(16) Abstinence from dishoiiesty, 

(17) Abstinence from envy or jealousy, 

(18) Abstinence from conceit. 

(19) Abstinence from extramganceand niggardliness. 

(20) Abstinence from exposing certain parts of the 

body. 
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(21) Learning. 

(22) Hopefulness. 

(23) Trust in Ood. 

(24) Resignation to Him. 

(25) Sincerity. 

(26) Flight (from places of sinful misery even in 

insurmountable troubles). 

(27) Patience and perseverance. 

(28) To serve parents. 

(29) Chanty to relatives^ friends^ and other people 

in general. 

(30) Charity^ beneficence^ mercy and compassion. 

(31) Meekness, humility and courtesy. 

(32) Almsgiving and benevolence to others. 

(33) Teaching and imparting knowledge to others. 

(34) Fair dealing in business. 

(35) Bearing true witness. 

(36) Justice and equity. 

(37) Trustworthiness. 

(38) Acts of reform. 

(39) Helping in good works 

(40) Givimg good advice. 

(41) Forbidding wrong. 

(42) Fulfilment of promises. 

(43) Payment of debts. 

(44) Regard of limits. 

(45) Abstinence from injuring others^ 

(40) Speaking good and kind words. 

(47) J^turn of greeting. 

(48) To be just and equitable in mr profession. 

(49) The giving of loans to those in poverty. 

(60) Charity to neighbours. 

(51) Co-operation. 

(52) Obedience to the master. 

(53) Obedience to the rule. 
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(64) The removal of injurious things from the ways^ 

(65) Accompanying the general gratefulness, 

(56) Love of ffoiof. 

(67) Love of the Prophet, 

(58) The reading of the Qur-an, 

(59) Law — (Divine measures of good and evil). 

(60) God^ as the Source of Law, 

(61) Angels — the functionaries of Law. 

(62) The Boohs — the record of Law. 

(63) The Prophets — the intermediate persons who 

receive the first message from the Lord. 

(64) The Hereafter, 

(65) The Day oj Judgment, 

I wonder if the above cited Holy Names and the 
teachings of Muhammad can be improved upon in any 
way. It would bo a sheer insult to our intelligence 
if we were to prefer any other religious persuasion or 
cult to these sane teachings that are designed to bring 
our lives to the acme of all that is desirable in the way 
of happiness and success of life. To follow paganism 
or its present offshoot in the form of Church religion 
would be to violate our reason. 
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WORSHIP 

A TRUE MEANS OF HUMAN EXALTATION 

Em WorsAtp becomes Abused . — The instinct of 
adoration has been placed in our nature for higher 
ends ; but it misses its object when it becomes con- 
fined to mere bowing down and prostration. There are 
three instincts in us which work together, and are sure 
to produce the best of results if conscientiously followed. 
We are naturally attracted by things which please us 
in some ways, and by the possession of these things, 
the passion ripens into a love for them, and assumes the 
form of worship when accompanied by certain gesti- 
culations and words of praise for the thing we adore 
we then are led to imitate it. These three instincts — 
love, worship and imitation — will bring our latent 
faculties to perfection if we can only find the best 
morality for their development. Unfortunately, how- 
ever, our desires and their requirements are apt to 
become in the long run the object of our adoration. 
Fear and hope play a great part in this process, for it 
is they in reality that clothe our own low desires in 
a Divine garb. Sometimes certain elements in Nature 
are taken by us as the source of our profit or loss, and 
fear and hope goads us to place them at the altar of 
Divinity. Various fetishes are given the same exalted 
position, but it has been our low desires which have 
always predominated in our choice of gods. We find 
them in the deities of ancient Greece and India. These 
divinities are the creatures of our own imagination, we 
see that they take pleasure in those things which usually 
delight our physical senses. Places of worship are 
elaborately and profusely adorned. There is music 
and singing, incense, with the perfume of the smoke 
arising from the burning of sweet spices, — all this to 
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please divine taste, which is also supposed to love the 
blood of sacrifices, especially when the sacrifice is burnt. 
Thus the real object of worship becomes lost, and one 
of the best instincts in us grossly abused. 

The Mosaic dispensation furnishes us with the 
best illustration of this. None can deny the greatness 
of Moses. He is the supreme nationalist, the liberator 
of his people from their Egyptian bondage. He is a 
law-giver and a nation-builder. He finds his people 
as slaves and serfs and makes them a nation of soldiers 
— possessors of kingdoms and empires. He appears as 
a Messenger from the Lord, and on the liberation of his 
people he gives them ten simple Commandments that 
are the real basis of all legislation. He bids them 
worship the Lord, and for that purpose makes a simple 
tabernacle. “ An altar of earth thou shalt make unto 

Me And if thou wilt make me an altar of stone, 

thou shalt not build it of hewn stone ; for if thou lift 
up thv tool upon it, thou hast polluted it." — Exodus 
21 : 24-25. 

But in later chapters of the same book we read of 
a tabernacle built on an eleborate scale consisting of 
“ gold, silver and brass,” of ‘‘ blue and purple and 
scarlet and fine linen and goat's hair, of ram's skins 
and badger's skin and shittim wood, of oil, spices for 
anointing, oil and sweet incense,'" and various other 
articles. These things are to be lavishly used in con- 
structing an ark with a crown of gold round about it, 
with rings and corners and staves all overlaid with 
beaten gold. A “ mercy seat” of pure gold is also 
made, having two cherubim of gold at either 
end. The “ mercy seat” is to be placed upon the 
ark, and in the ark is to be deposited the testimony 
given by the Lord. This is the place, so it is said, to 
meet the Lord. 
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We read also of a table made of pure gold. On 
the table we find dishes, spoons, bowls. On the table 
is shown bread, placed there as is placed before the 
Lord. Similarly we read of many other things befitting 
a palace of the mighty Emperor, with waiters in 
garment of gold, blue and purple, z.e., the priests. 

In Leviticus we read of various offerings, mostly 
burnt offerings and sacrifices. What a misconception 
of Revelation ? Could not God be adored without 
these sacred absurdities ? Could we not give Him for 
a tabernacle a better house than that, which has its 
canopy of the heavens decked with stars for its lamps ? 
Could odour of sweetened oil and other spices, the things 
necessary in Jewish worship, vie with the fascinating 
odours and scents from Nature’s own flowers ? I 
was confounded when I read of these things in the third 
or fourth Revelation of Moses ; and I would have lost 
all respect for Moses had not the Qur-an come to my 
rescue. If, on the one hand, the Holy Book speaks 
highly of Moses as a prophet, it also speaks repeatedly 
of the corruption which the followers of Moses caused 
in the Holy Scriptures. Ordinary common sense would 
induce us to believe all that the Qur-an says concern- 
ing Jewish interpolations. If it is stated in the Exodus 
in the clearest terms that in building the altar of God 
no tool should be used, that things must be used in their 
natural condition, and all at the commandment of the 
Lord, how is it possible that the same Deity should be 
the Author of this book which gives us the elaborate 
tabernacle details I No wonder the spirit of worship be- 
came subdued and ritualism took its place. Exodus and 
Leviticus are not only responsible for ceremonialism, 
but also for sacrificialism. We read of various kinds of 
offerings to expiate sin. These consisted in the killing of 
various beasts and birds, differing in their value accord- 
ing to the nature' of the sin or the worldly position of the 
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sinner. It has also been repeatedly said, especially 
in Leviticus, that these offerings act as an atonement 
for sin and pacify the Divine anger. The ancient 
sacrifices were bound, in time, to ripen into human 
sacrifices, and we come upon a long vista of sacrifices. 
Taboot came into vogue. Young men were fed and 
fattened for the purpose of sacrifice in the primitive 
days of civilization to atone for sins. 

The Mediterranean Sea was a species of lake 
surrounded by some dozens of countries, each country 
at the birth of Jesus had its own Christ as its god. All 
these Christs had been believed to have been born of a 
Virgin. They died at the cross and gave their life, as 
the legends show, to save humanity from the penalty 
of sin. Their followers were saved from the burden 
of the law by their atonement, and were more appealing 
to the people out of the Law than the religion of the 
Law. As I have written elsewhere the early fathers 
built the church of Christ on these pagan legions and 
the idea of worship became merged in the performance 
of sacraments and eating of the Holy Meals. 

The Muslim conception of worship must not bo 
confused with what is in vogue among other religions. 
Allah, the God of the Qur-an, needs no worship, nor does 
He require any praise or thanksgiving (17: 15 ; 3] : 12). 
If we worship Him, we do so for our own good (17 : 7). 
This Qur-anic statement may seem to a freethinlcer 
a mere dogmatic assertion on the part of the Qur-an ; 
but that freethinker will appreciate its significance 
if he will apply himself to study human psychology in 
the case of a person who adores something. Such 
adoration results in imitation of what appears to the 
adorer good, beautiful and sublime in the thing adored. 
If we consider our own moral code and such knowledge 
as we possess, with which we were not born (Qur-dn 
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10, 78), but took them from others by a process of 
imitation. They attracted our fancy and we admired 
them. Then we came to love them and extol them, and 
our admiration became converted into adoration and 
worship. If character is the first requisite of good 
citizenship, then we need two things to the shaping of 
it. First, it must be brought home to us that true 
worship lies in imitating the wavs of our Deity , secondly, 
that the object of our worship, «.«?., our Deity must 
possess Attributes which go to make the best form of 
character. 

It should not be forgotten that anything that 
merely pleases our senses cannot edify or induce real 
morality. Aesthetic tastes may commend such things, 
but they do not make up a character. It is the mind 
and not the body which needs that elevation which 
can only be attained through meditation. Therefore 
iin 3 rthing that hinders us from true contemplation, 
must be excluded from our worship. For this purpose 
all Muslim mosques are bare of decorations. They are 
erected after the model of the House of God at Mecca — 
four homely walls of earth (Exodus 20 : 24), with an 
unhewn piece of rock (Ex. 20 : 20) as its corner-stone. 
For the same reason Muslim worship is never 
accompanied by singing or other forms of music or the 
burning of incense. These doubtless create a sort of 
rapture in the mind, but they also tend to intoxicate 
the spirit. Besides, we experience the same feelings 
when we attend any place where music is performed or 
look on any cheerful scene. These things in a measure 
may assist our meditations in our worship, but they 
mislead us as well. We must listen rather to the 
music of our own minds and create m ourselves a sort 
of mental symphony which may in its inception no doubt 
resemble that given by ceremonial adjuncts above 
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mentioned. But we have to soar higher than tJiis. In 
order to free us from any deception, our adoration 
should be stripped of all the ‘‘ paraphernalia ” of 
worship loved by other religions. It should consist 
purely of meditation. We need recital and gesticula- 
tions to a certain extent, the latter to relieve monotony, 
the former to furnish subjects for contemplation. 
Besides, different postures for meditation suit different 
persons. But the movements in prayer should refer 
to those Divine characters with which we must imbue 
ourselves. We have only to contemplate the beauties 
of the object of our adoration to obtain inspiration for 
deeds. But God is transcendental and stands beyond 
the perception of our senses (6 ; 104). It would be 
absurd to say that lie is ‘ knowable,* yet it cannot 
be denied that we feel His presence by reason of certain 
manifestations of Himself. Most Buddliists of the 
present day evince atheistic tendencies, but they 
should not forget that Lord Buddha believed in the 
existence of Intellect, Compassion and Liberality 
in the working of Nature. How then could we dis- 
believe in the existence of the Great Mind, if tliese were 
the conditions of mentality ? We must have some 
conception of God for our meditation. \\ e need not 
bother about dogmatized theology, for Nature itself 
and in itself is the best revealer of its Maker. If the 
Universe presents the highest type of civilization and 
is the work of the Mind that seems to possess the best 
qualities, we must discover the object of our adoration 
by the aid of Natural Theology. This is a very difficult 
task, and wrong data are bound to bring us to erroneous 
conclusions. How gracious, then, was the Revealer 
of the Qur-an, who saved us the incalculable labour 
of this sacred research work in the pages of Nature ? 
If the Universe refers to certain qualities of its Maker, 
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they are no other than the Attributes of Allah given in 
the Qur-An. The Holy Book does not claim to furnish 
us with an exhaustive list of the Divine Attributes. 
It speaks only of such excellent Names as can come 
within our comprehension and the scope of our imitation. 
It shows us how to inspire ourselves with all that they 
require. If the Holy Prophet summarized all our religion 
in one word when he said, ' Imbue vourself with the 
Divine character,’ the Qur-an expounded that dic- 
tum. The Qur-^n gives us one hundred Attributes of 
God, and it is our comtemplation of these Names in 
order to clothe our character with them which has been 
called worship in the Qur-an (7 . 180). If we, there- 
fore, glorify God, when the God of the Qur-an clearly 
says that He needs no worship (;n : 12), we are, in 
fact, glorifying the coming man who has to be evolved 
from our inner selves, equipped as above stated. In 
recitmg certain Holy Names in our prayer we keep 
before us, as it were, a sacred cast in which we have to 
mould our character. Why should we look for a Christ, 
when each one of us possesses the Christos in himself. 
All of us are Christs, Krishnas and Ramchandras 
potentially. It is ours to seek to actualize those high 
capacities. They may come to the surface in the course 
of our earthly career or in the Hereafter. Our Holy 
Prophet assures us of this when he says that through 
implicit obedience to our Lord, He becomes our limbs 
and joints. 

I wonder why secularized minds should take excep- 
tion to such a religion as this ? We do not ask them to 
worship a fetish, but to deify themselves by worship. 
By deification I mean attaining to the highest morals, 
which they will find when they study these hundred 
Holy Names set forth in the Qur-dn. In the words of 
the Qur-dn I could askthem ; “ And what (harm) would 
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it have done them, if they had believed in Allah or the 
Last Day and spent (benevolently) of what Allah had 
given them,’’ if worship in the Qur-dn means to fulfil 
the requirements of those Names. We, as good citizens, 
must behave ourselves in a seemly fashion. We must 
observe certain rules of good conduct in life, and it 
is impossible to think a better system of morals than 
that carved on the lines of the said Names. 

THE FIVE PILLARS OF ISLAM 

In order to attain the abo\e object Islam provides 
five institutions called “ The Five Pillars of Islam.” 
The first of them is — ^to imitate Divine Morals, and is 
contained in the very formula of the Faith : — 

Ldildha illa'l-Ldho MiiIuimmad-u-W-Basul 'ULdh. 
(There is no other Deity or object for adoration, but 
Allah, and Muhammad is His Messenger.) His message 
has given us the features of God ; and in this formula 
we affirm the existence of Allah and deny that there 
is any other beside Hun. We know of Allah, through 
the Hundred Names, which I have mentioned, and we 
therefore express our belief in them and absolutely 
deny all that is opposed to them. A further study of 
these Names will show that they signify one hundred 
different virtues which comprise all that is good and 
noble, and that anything that goes against their 
significance is evil. In his declaration of faith a 
Muslim, therefore, affirms one Jiundred virtues and re- 
pudiates one hundred evils. 2 he Christian scientists 
of to-day might well realize that their cult is hut a replica 
of the Islamic formula. The Qur-an has defined virtue 
as well as evil, while Christian science has still to dis- 
cover which is which. Muhammad has very rightly 
said that one who makes the declaration of Faith 
goes to heaven ; for the possessor of the hundred 
virtues is decidedly entitled to the life of Paradise. 
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In prescribing the two institutions, i.c., Fasting 
and Pilgrimage, Islam has elaborated this principle 
whose object is also gained through the second and 
third pillars of Islam. 

We sacrifice our time, business and ease five 
times daily, when we pray. In giving Zalcdt we part 
with our wealth which we have rightfully earned. In 
keeping the fast we abstain from food, drink and the 
company of our spouse at certain times in the day. 
Fasting also teaches us patience, perseverance and 
other desirable qualities. 

The number of days on which fasts are to be kept 
is twenty-nine or thirty, according to the number of 
days of Ramadhdn, the lunar month. Food and drink 
of every kind are prohibited on fast days from dawn 
till sunset. So also matrimonial intercourse. But we 
can eat and drink if necessary or share the company 
of our wives between sunset and dawn. It may he 
noted that persons who suffer from constant sickness, 
men and women too old to bear the hardship, and 
women who arc in the family way or in menstruation 
and those who give birth are exempted, but they 
should give away the quantity of food they ordinarily 
consume every day to the poor, if this is within their 
means. The subject is dealt with in the Holy Qur-an 
in the 23rd section of the 2nd Chapter. 

Now comes Pilgrimage, which comprises in itself 
every kind of sacrifice. It begins with the sacrifice of 
our time, business and the company of our own family. 
We leave our country and every other thing with it, 
when we go to Mecca. 

The Valley of Mecca was as rocky and uncultivable 
in the days of Abraham as it is to-day. The Sacred 
house Ka'ba was in existence then. Abraham came 
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€tnd repaired it. He leftHagar, bis wife, with Ishmael, 
a baby, near the house of God and went to his other 
wife in a distant land. The Valley, as I have said, 
was without any verdure or water. Ishmael felt thirsty 
and was nearing death for want of water when the 
mother leaving the child there, ran hither and thither 
in search of water. Near the sacred house there are 
two hillocks named Safa and Marwa, and Hagar ran 
many a time in her distress in search of water. She 
came back unsuccessful. To her great surprise and 
joy, a fresh spring of water appeared at the feet of 
the child. It is the same spring which is nowadays 
called “ The Well of Zamzam.” 

On our reaching a certain place, a few miles away 
from the sacred house, we have to give up all our 
clothes and ornaments. We are not allowed to carry 
money about our person, and we have to wrap 
ourselves in two sheets of cloth — called Ahrdm. 
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So clad in the guise of a beggar, we eater tiie 
sacred house. Thus we exemplify the verse which says 
that God only is rich and we are beggars before 
Him.” We undergo the necessary shaving and 
run seven times between the two above-men- 
tioned hillocks, as Hagar did when she reached 
there. It is called Sa'y. After which we go 
into the shrine and walk around the K'aba as 
a lover would linger about the house of his 
beloved. We make seven rounds. It finishes the 
first part of the pilgrimage. We have to make 
Sa'y every morning and evening for several days 
as long as we finish all rights of pilgrimage.^ 
On the eighth of Zil-Hijja, the last month of the 
Muslim era, we leave the sacred house and assemble in 
Mind^ a place at a distance of seven miles from Mecca, 
where Abraham came to sacrifice his son Ishmael at 
the altar of God in pursuance to the ancient custom, but 
was commanded by The Almighty to kill an animal 
instead of ofEering a human sacrifice. We pass the 
night at Mind, leaving it early in the morning for 
’Ardfat, a rocky plain fourteen miles from Mecca, where 
we pray to Gk)d and proclaim aloud that we are in His 
presence. About afternoon the Ima^n appears and reads 
the Sermon of Pilgrimage to the congregation. Then 
we leave ’Ardf at on the evening of the 9th of the month* 
We rest few hours of the night at Mnzdalfah — a place 
between 'Arafat and Mind — and reach the latter place 
early in the morning of the 10th and hasten to the 
place where the Great Patriarch performed sacrifice. 
When he was going to the place to sacrifice Ishmael 
he was dissuaded from doing so three times 
at difEerent places, but his resolute sacrificial spirit 

1 35 : 15 . 
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made him firm in carrying out his purpose. These 
three places have been memorized by the erection of 
three bijr stones 

When the pilgrims pass them they pelt these 
stones as if to hurt the evil spirit which dissuaded 
Abraham from his sacrifice. We reach then the place 
of sacrifices where we kill animals symbolising the 
killing of the beast within us. 

Our being consists of body and soul. The first 
represents the animality and the latter the Divine 
Essence in us. Unless we sacrifice the animal within 
us, we cannot purify ourselves. In Mind and every- 
where on that day we kill animals and thereby learn 
this lesson. If we do not slay the beast in us in our own 
lives, our sacrifice is in vain. Thus in performing the 
pilgrimage, we part for the time with all our lawful 
possessions, but we should have committed sin, if we 
had gained those possessions dishonestly. The Holy 
Prophet has rightly said of him who makes pilgrimage 
that ‘ ‘all his sins are washed away, because he has killed 
all evil tendencies. ’ ' He leaves Mecca with a clean sheet 
which will remain so even to his death if only he will 
retain the spirit inspired in him at Mecca in the days 
of pilgrimage. 


PRAYER 

Prayer like charity is as old as humanity itself, but 
Islam has given it a new meaning. Its object is not 
to glorify God by repeating His praise, for God 
is above such necessities and does not want such 
service, so the Qur-dn tells us. In saying our prayers 
on Muslim lines we are doing the best service possible 
to our own selves. In adoring God we are reminded 
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of the ways which will make us too an object of 
adoration. To glorify God is, in Islam, to edify 
oneself. The Muslim prayer has, therefore, been devis- 
ed for this object. It consists of three parts : — (1) 
Physical purification, (2) Certain movements and 
gesticulations, (3) Recitals. 

(1) . Cleanliness is next to godliness, and Islam 
teaches us to cleanse various parts of our body five 
times a day before the hour of prayer, and these parts 
of the body are those which we shall have to use if we 
are to commit sin. This cleansing of the body also 
hints that we must wash our hands, mouth and feet 
clean of all things unclean. 

(2) . Gesticulatwns . — Our physical movements are 
often the index to our inner feelings, and in Muslim 
prayer certain gesticulations accompany certain re- 
citals. No good can be attained unless and until evil 
is absolutely avoided. Just as in ordinary life, if we 
are moved to assert emphatically that we have nothing 
to do with such and such a thing, we raise our hands 
to our ears ; so at the beginning of the prayer, we raise 
our hands in the same way and thus renounce every 
ungodly thing. We then stand before the Lord with 
folded hands, as though about to receive certain orders 
from our Ruler, which are made known to us in the words 
which we recite. Then we bend our bodies forward, 
keeping both the knees, on which both hands are 
placed straight. With certain other recitals, thereby 
displaying our willingness to bow before His decrees ; 
and, last of all, we prostrate ourselves by placing our 
head, which is the symbol of honour and dignity, 
on the ground. This action expresses humility in its 
highest form. It means that we have lost our own 
entity in complete submission to the Divine Will. 
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(3). Recitals , — The recital of various prayers ia 
intended to raise us to the highest conceivable level. 
I wonder if anything else can be imagined so admittedly 
calculated to achieve that purpose. Man was standing 
on the lowest rung of the ladder of civilization when 
Islam appeared with its mission, whose object was 
to exalt him and raise him to greatness, as is shown 
by the very first revelation to Muhammad. ^ The 
whole prayer speaks of our greatness and refers to 
the various means that we must adopt in order to reach 
our goal. In the beginning of the prayer we say Alldho 
Ahbar — “God is great.” This reminds us that the 
object of our life is to be great also, since we have to 
represent our Lord as His viceroys. ^ This phrase 
accompanies almost all the movements in our prayers, 
and tells us that the main object of these sacred gesti- 
culations is to heighten our self-respect. We, of course, 
repeat another phrase 8ami'-al-Ldhu lirmn hamidaha 
** Allah listens to him who gives praise to him,” which 
reminds us that we are addressing the Lord Who can 
only give heed to the suppliant, who in all sincerity 
strives after goodness. 

When we stand in prayer, we make three * reci- 
tals. The first is called tasbih, which unfortunately has 
no equivalent (in a word) in other languages. It means 
that we declare that our God is free from all imperfec- 
tions and defects, and is above all evil. The second 
is hamd, and this signifies that God possesses all good 
qualities. The third consists of reading of a portion 
of the Qur-&n. 


» 96 : 1—3. 

* 2 : 30. 

• Soo pages 66—57. 
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In reciting tasbih, we make mention again of three 
things. First that God is above all imperfections and 
defects. Secondly, that He possesses all good qualities 
and, thirdly, we ask His help and betake oursrfves to 
Him for refuge from the devil, the chief tempter. 

It must not, however, be forgotten that we cannot 
attain to any greatness unless we free ourselves from 
all defects and possess good qualities. When we begin 
our prayer by saying “ God is Great, ” we are told we 
shall have to do the three things mentioned in the 
tasbih if we are to attain greatness. 

FIRST CHAPTER OF THE QUR-AN 

In performing Hamd, the second of our recitals, 
standing, we read the first chapter of the Qur-an, which 
is the whole Qur-dn in miniature. It is at once an 
outpouring of the human soul and a prayer that excels 
all other prayers in other religions. Not only does it 
beseech the Lord for certain blessings, but also it 
brings before us the best code of conduct to adopt in 
our life and shows us how to become great. At the 
very outset we say that w^e submit ourselves to the 
ways of the Lord Who works in Nature with certain 
qualities, four of which are comprehended in the 100 
Holy Names given above. We should load the best 
conceivable life if we could but follow these four Names, 
in their material, moral and spiritual aspects. They 
are Sabb^ Rahmdn, Rahim and Mdliki Yaumi'd-Din^ 
and their meanings in brief I have already given. It 
is for us to translate them into actions. The first 
Attribute assures us that the world is full of 
resources for our advantage, and that they are open to 
all of us equally. Every kind of material needed for 
every kind of work has teen created by Rahmdv, which 
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means “He Who creates what is needful before we need 
it.” The quality of Rahim — He Who rewards good 
actions manifold — assures us of two things — ^first, that 
our activities will bear a rich harvest, but that we 
shall gain nothing if we give way to inactivity and 
sloth. Elsewhere, the Qur-^,n assures us that the 
blessings of God are beyond our comprehension, but 
that they want us to act, before they manifest them- 
selves. The last Attribute of God puts us on our 
guard, for it tells us that every wrong action on our 
part will sometime or other receive punishment, though 
that punishment be intended for our own amendment. 
Thus, the recital of these four Names urges us on to a 
life of activity. If we need material wherewith to work 
there is abundance of it. If we are in doubt as to the 
reward, we are assured of it, but we are also warned 
that laziness will bring us no gain, and that wrong- 
doing invites punishment. I can derive no such 
inspiration for material success from any prayer offered 
up by any other religion in the world. 

Again, on the moral side, these four Names are the 
best aid to a worshipper. In pursuanc^e of the first 
Name, His gifts should go to all, without distinction. 
In pursuance of the second, these gifts should not be 
dependent on other s action, but should be bestowed 
on others of our own accord. Thirdly, we should 
compensate others manifold, and give to them as their 
wages more than their deserts. In following the fourth 
Attribute, we should not fail to correct the errors of 
others. It is our duty to forgive them ; but if forgive- 
ness fails in its object, which is correction, we should 
resort to punishment, since the said Attribute clearly 
teaches that harsh measures should not be adopted 
except for purposes of discipline. It is the last resort,, 
when forgiveness creates obstinacy in a wrong-doer 
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Moreover, these four Names contribute in a marvel- 
lous way to our spirituality, which can only be gained 
at the expense of our physical nature. 1 have just said 
that the first three Names inspire us to be unstintedly 
generous to others, but no generosity can be shown 
unless we part with sometWg that is ours— some- 
thing that we have earned to provide for out own physi- 
cal needs. Thus every act of generosity is an act of 
sacrifice m which we deprive ourselves of some of the 
physical benefits in the interest of others. We can 
follow these Names onlv when we try to live for others 
and leave the proceeds of our labour for the benefit of 
others. Such a course will surely tend to kill the 
physical Nature and thereby engender the spiritual. 
After repeating these four Holy Names, we say that we 
will observe and obey their demands and then we ask 
Divine help to enable us to do so. The sixth verse is a 
prayer for knowledge— knowledge of the right path 
which we must tread if we are to receive the Blessings 
of God. Ni'inat, the equivalent of blessing in the text> 
includes in its significance everything that is good 
and desirable. The concluding verse is also a prayer 
in which we beseech the Lord to keep us from the 
company of those whose actions have brought them 
under His displeasure. We also pray to be kept from 
association with those who have been misled, or have 
wandered from the right path. 
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TIMES OP DAILY PRAYERS 

Prayer is said five times a day : — 

1. Saldtu "UFajr — ^the morning prayer, is said 
^fter dawn and before sunrise. 

2. Saldtu ^z-Zuhr — ^the early afternoon prayer, 
is said when the sun begins to decline, and its time 
extends till the next prayer, i.e,, Sdltu ^l-Asr, 

3. Saldtu "l-^Asr — ^the late afternoon prayer, is 
said after Saldtu 'z-Zuhr when the sun is about midway 
on its course to setting, and its time extends to a little 
before it actually sets. 

4. Saldtu "l-Maghrib — the sunset prayer, is said 
soon after the sun is set. 

5. Saldtu l~*Tshd — the early night prayer, is 
said after the red glow in the west disappears and its 
time extends to mid-night. But it must be said before 
going to bed. 

Note. — Saldtu' z-Zuhr and Saldtu '1-As7' may be 
said together, and so also Saldtu 'l-Maghrib and 
Saldtu 'IsJia if a person is on a journey or is sick. These 
prayers may also be said together, if it is raining 
and the prayers are being said in a mosque in 
congregation. Under these circumstances sunuats are 
not said. 


TfUZU -ABLUTION. 

Before saying prayers it is necessary to perform 
Wuzd, i.c., to wash those parts of the body which are 
generally exposed. The Wuzd or ablution is per- 
formed with water thus : — 

1 . Hands are washed up to the wrists. 
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2. Then mouth is eleaned with water, preferably^ 
by means of a tooth-brush. 

3. Then nostrils are cleaned with water. 

4. Then face is washed, from one ear to the other 
and from forehead to the chin. 

5. Then the right arm, and after that the left 
arm is washed up to the elbow. 

6. The head is then wiped over with wet hands, 
the three fingers between the little finger and the thumb 
of both hands being joined together. Then the inner 
sides of the ears are wiped with forefingers and their 
outer sides with thumbs. 

7. Feet are then washed up to the ankles, the 
right foot being washed first. 

If there are socks or stockings on, and they have 
i»een put on after performing an ablution, it is not 
necessary to take them off ; the wet hands may be 
passed over them. The same practice may be resorted 
to in case the boots are on, but it would be more decent 
to take them off when going into a mosque. It is, how- 
ever, necessary that the feet should be washed once in 
every twenty-four hours. 

A fresh ablution is necessary only when a man has 
answered a call of nature or has been fast asleep. 

A bath should be taken in case of sexual inter- 
course or a wet dream. 
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TAYAMMUM 

When a person is sick, or when access cannot be 
had to water, or it is likely to do harm, tayammum 
will do in place of ablution or bath. Tayammum is 
performed by striking both hands on pure earth, or 
anything containing pure dust, and then passing the 
hands over the face and the backs of the hands (once). 

AZAN--CALL TO PRAYER 

Every congregational regular service must be 
preceded by s^azan or call to prayer, said in a sufficient 
ly loud voice, standing with face to the Qiblah, t.e., 
towards Mecca, with both hands raised to the ears. It 
consists of the following sentences : — 




Alldho AJvbar. — “Allah is the Great- 
’’ (Repeated four times.) 




2. Ashhado an Id 
ildha illa-l-LdJi,^^ 


“ I bear witness that nothing deserves to be 
worshipped but Allah.*’ (Repeated twice.) 



3. Ashhado anna Mahainmada W-Rasula 'l-Ldfi , — 
‘ I bear witness that Muhammad is the Apostle of 
Allah.” (Repeated twice.) 

4. Uayya 'ala 's-Sald . — 
“Come to prayer.” (Repeated 
twice, turning to the right side.) 
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oi \ ^ Hayya ah ’l-Faldh. — 

C “Come to success.” (Re> 

peated twice, toining to the left side.) 

djij^ Akbar. — Allah is the 

Greatest.” (Repeated twice.) 

o' ^ 1 ^ 

!iill all V 7. A« Uaha iUa ’l-Lah.— 
^ ig Ymt Allah.” 

(Once). 

The following sentence is added in the call to 
morning prayer after No. 5. 



As-Salato Khayrv 'm-mina 'n-Naum . — Prayer 
is better than sleep.” (Repeated twice.) 

When the call to prayer is linished, the hearers 
should repeat the following prayer : — 

Allah limmm Bahha Jidzihi ^d-Da"uoati H-Tammati 
wa "s-Salati %Qaimatidte Mvlmmnwdani lAVas'ilatiwa 
^l-Fazilati wa ’b'as ho maqdiiia 'm-Mahnnda vi 'l-lazi 
wa^adtahu — ‘-'Allah, the Lord of this perfect call and the 
ever-living prayer, grant to Muhammad nearness and 
excellence and raise him to the position of glory which 
Thou hast promised him.” 

Note. — In the Friday service there are two calls, 
the second being given when the Itmm is about to 
deliver the sermon. 
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jeJlJIf^^-STANDING UP FOR PRAYERS 
Iqdmah is said in the same manner as Azdn or call 
for prayers, except that every sentence is said only 
once and No. 1 twice, with the addition of 



Qad qdmati 's-Sald . — “ The prayer has indeed 
begun.” (Repeated twice after No. 5.) 

It requires those assembled for the congregational 
service to stand up in a straight line or in several lines, 
if necessary, when the iqanmh is said. 

The women join the congregational prayer stand- 
ing in a separate line. 

The Muslim congregational service may be led by 
any Muslim who knows the Holy Qur-an better among 
the congregation and excels the others in righteousness. 
The person who leads the congregational prayer is called 
the Imdm or leader. 

Not the least distinction of caste, colour or rank, or 
wealth is allowed in a Muslim congregation, even a king 
must stand shoidder to shoulder with the least of his 
subjects. 

THE SERVICE 


The service consists ordinarily of two parts, one 
part, called the farz, to be said in congregation, pre- 
ferably in a mosque, with an Imdm leading the service, 
the second part, called sunnat, to be said alone, pre- 
ferably in one's house. But when a man is, through 
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unavoidable circumstances, unable to say his prayers in 
congregation, thefarz may also be said, like the sunmt, 
alone. 

Each part of farz and sunnat consists of a certain 
number of rah'ats, which will be described later on. 

The Fajr, or morning prayer, consists of two rak*at 
svimat said alone, followed by two raVat farz, said in 
congregation. 

The Zvhr, or early afternoon prayer, is a longer 
service consisting of four raFat sunnat said alone, 
followed by four rah at farz, said in congregation, and 
followed again by two raFat sunnat, said alone. 

On Friday, service held at the time of Zuhr which 
takes the place of the Sabbath of some other religions, 
the four raFat farz, said in congregation, are reduced to 
two, but these two raFat are preceded by a sermon 
(Fhuthah) exhorting the audience to goodness and 
showing them the means of their moral elevation and 
dwelling upon their national and communal welfare. 
The sermon should be delivered in a language which the 
audience understanvis. There is a very slight break in 
the middle of the sermon when the Imam sits down. 

The " A sr, or the late afternoon prayer, consists of 
four raFat farz, said in congregation. 

The Maghrib or the sunset prayer, consists of three 
raFat farz, said in congregation, followed by two 
raFat sunnat, said alone. 

The'Ishd, or early night prayer, consists of four 
raFat farz, said in congregation, followed by two raFat 
sunnat, said alone, again followed by three raFat witr. 
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said alone, the last of the three witr mV at should contain 
the well-known prayer said before bowing 

for ruhu\ 

Note 1. — When a person is journeying, the snnnat is 
dropped in every one of the prayers except the morning 
prayer, and the four raVat farz, in each of the Zrhr, 
* A sr and the ‘ Lshd prayers are reduced to two. 

Besides the five obligatory prayers, there is an 
optional prayer called the Tahajjvd which is said after 
mid-night and before daybreak. The Tahajjvd prayer 
consists of eight raVat said in twos, and the three ral at 
of witr, may be adjoined to it instead of the 'Isha. In 
the month of Ramazan, this prayer is generally said 
in congregation after the* I shd prayer, and in that case 
it receives the names of fardwih. 

Note 2. — When there are two or more persf)ns 
they may form a congregation, one of them acting as 
Imam who when leading the prayers stands to the left 
of the person following him in prayers. 

Note 15. — A mosque is a building dedicated to 
Divine Sx^rvioe, but a service whether alone or in 
congregation may be held anywhere, when necessary. 
The Holy Prophet is reported to have said that the 
whole of the earth had been made a mosque for him, 
indicating not only that no place stood in need of 
being consecrated, but also that the Muslims would 
spread over the whole earth. 

^ For Qunat see page 64. 
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Mr. Habibullah Lovegrove. 





1 1.— TAKBIR?TAHRIMAH. 



Sir Umar Hubert Rankin, Bart. 







III.— Q I YAM. 



Al-Haj El-Farooq Lord Headley (right). 
M. Abdul Majid, M.A. 
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SANA 

After Qtydm the following prayer called Sand is 
recited : — 



Sffbhdnak a l-Ldhumma wa hi-Hdm^diha wa tahdrak 
a^Smoka wa ta^dld Jadduka wa Id ildha ghairokam 

Translation: Glory to Thee, O Allah, and Thine 
is the praise, and blessed is Thy name, and exalted 
is Thy Majesty, and there is none to be served besides 
Thee.” 


SALA.t LIBRARY 
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The same position is maintained. The worshipper 
recites the Fatiha, or the Opening Chapter of the Holy 
Qur-dn, which holds the same position with Muslims 
as the Lord’s Prayer does with Christians. It res da 
as follows : — 



Auzo bi %L&hi min a*sh-Shaytdn i^r-Itajim. 

Btsm %1’Ldh ir-Rahmdn iW-RahVm. Al-Hamdo 

Ifl'Lahi Rnhh i'h^Alamin. Ar-Rahmdn iW-Bahim; 
Mdliki Yaum i'd-Din, lyydka na^budo wa ' iyydka 
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msta^in. IJdin a's-Sirdta 'hMustaqimy Sirdta 
Lazina an-anUa ^alayhim ghaifi "l-Maghzubi ‘alayhim 
wa la ^z^ZaJUn. 

Translation ; “ 1 betake me for refuge to Allah 
against the accursed Devil.” 

‘‘ In the name of Allah the Beneficent, the Merciful. 
All praise is due to Allah, the Lord of the Worlds, the 
^Beneficent, the Merciful; Master of the day of re- 
quital. Thee do we worship and Thee do we beseech 
for help. Guide us on the right path, the path of those 
upon whom Thou hast bestowed favours, not of those 
upon whom wrath is brought down, nor of those who 
go astray.” 

At the close of the above Amin, i.e.,“Be it so,” 
is added. If the Rak'athe the first one or the second, the 
Fatiha is followed by reciting any portion ^ of the Holy 
Qu-r4n which the worshipper has learnt by heart. 
Generally one of the shorter chapters at the close 
of the Holy Qur-4n is repeated, and the chapter 112, 
** Al-Ikhlas ” or “ The Unity ” is the one recommended 
for those who are not acquainted with the Qur-an. 

It reads as follows ; 



Qid Howa ^l-Ldho Ahad, Allaho *8-8amad lam 
yalid wa lamyiUad, wa lam yakun laM k^tfnwan Ahad. 

^ For other Qur-4mo portions and shorter chapters, see 
Appendix 1. Page 72 to 77. 
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Translation : “ Say, He, Allah, is One, Allah is 
He on Whom all depend. He begets not, nor is He 
begotten, and none is like unto Him.” 

The Fdtiha and the Qur-an portion chosen are 
recited in a loud voice by the /mdm, if it is a con- 
gregational prayer, in the first two raVat of the Fajr^ 
Maghrib and ^Isha prayers, and in the Friday Service 
and Id prayers, and silently in all other rak'ats and 
prayers. 

When the prayers are said in congregation, the 
congregation, or those who follow the Imdm^ repeat 
all the words of prayers to themselves, etc., except that 
when the lmdm> rising from the r^iku^ (bowing) 
posture says Sam%* a'l-Ldho liman hamiia (vide infra 
No. 5) the congregation says Rabband wa laka 
^IrHamdr 


58 



IV.— RUKU'. 



Mr. Habibullah Lovegrove. 






5 . 

lesnmed 




1^ standing postme i« 


(. ^ ti/* 

i ^ fV* 


e>J^^ 








I ‘*# ' Sami*a "l-LdXlo 

• liman hamidak, 

W “Allah acoepiis 

himidui gives praise to Him.l’ 


Vur\y*iA^ Asifeurf wa laka *l-Hamd^ 
O ! Out Jxttd, fhine is the praise,” * 
ate recited. 


Mr. Habibiillall Lovegrove illustrates this postuit. 




V.— QAUMAH. 



Mr. Habibullah Lovegrove 






VI.— FIRST SAJDAH. 



Maulv; W. B. Bashyr Pickard, B A. (Cantab). 






VII.— QA’DAH, 





VIII.- SECOND SAJDAH. 




Maulvi W. B. Bashyr Pickard, B.A. (Cantab.). 
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In the sitting posture of Qad aliy then the follow- 
ing words are recited ; — 




6 






^ 1 5/1 '■.Ill'S' 'I ^ ^ 

^ ^Lul Vj^ <ul^V o^i.!^^! 



At-Tahiyydto li *l-Ldhi wa ^s-Saldwdto wa % 
Tayyibdto. As-Saldmo 'alayka ayyuhan'n-Nahiyifu wa 
Rahmatu 'IrLdhi wa baralatoM. As-Saldmo aluynd 
wa "aid "ihddi'lrLdhi^s-SdlihWy wa ash-hado an Id 
ildha ila ^ULdho wa asli-hado anna Muhammadan 
"abdohd wa Rasdlohd. 
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All prayers and worship rendered through words, 
actions and wealth are due to Allah. Peace be on thee, 

0 Prophet, and the mercy of Allah and His blessings. 
Peace be upon us and the righteous servants of Allah. 

1 bear witness that none deserves to be worshipped but 
Allah, and I bear witness that Muhammad is His 
servant and apostle.” 

If the worshipper intends to say more than two 
rale at, he stands again for the third one, but if he 
has to say only two ralc^at or if he has taken the sitting 
posture after completing the third or the fourth ralcat^ 
he adds to what has already gone before the following 
prayers of blessings for the Holy Prophet, termed 
Darnd : — 
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AUdhumma saUi ‘aid Muhimrmdin wa "aid dli 
Muhammadin hamd sallayta ‘aid IbrdMma wa ‘aid dli 
Ibrdhvrm innaica Harmiu *m-Majid, Alldhvmma bdrik 
*ald Muhammadin wa "aid dli Muhammadin kamdbdrakta 
"ald’Ibrdhima wa ‘aid dli IbrdMma innaica Hamidu 
^m-Majid , — 0 Allah ! exalt Muhammad and the 
followers of Muhammad as Thou didst exalt Abraham 
and the followers of Abraham, for surely Thou art 
Praised and Magnified. 0 Allah ! bless Muhammad and 
the followers of Muhammad, as Thou didst bless 
Abraham and the followers of Abraham, for surely 
Thou art Praised and Magnified.’’ 

The following prayer may also be added to this : 



Babbi \j"alni muqim ’s-Saldti wa mm zurriyaii^ Bab- 
hand wa taqabbal du‘dy Rabbana‘ ghfirll wa li wdlidayya 
wa li 'l-Mo^mimna yauma yaqdm %Hisdb, — “ My 
Lord ! make me keep up prayer, and my offspring too ; 
our Lord ! accept 'the prayer ; our Lord ! grant pro- 
tection to me and to my parents and to the faithful on 
the day when the reckoning will be taken.” 

This brings the service to a close. 
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X.-^SALAM, 



Maulvi W. B. Bashyr Pickard, B.A. (Cantab.). 









Maulvi W. B. Bashyr Pickard, B.A (Cantab) 
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Thus the service comes to a close, if the worshipper 
has to say only two rak^ais ; but if he has to say three or 
four rak^ats, then after repeating tahiyya he takes the 
standing position again, saying Alldho-Ahhar, and 
finishes the remaining one or two rak'ais in the same 
manner, the last act being always sitting in a reverential 
mood, saying tahiyya and prayer of blessings for the 
Prophet, and the concluding prayer, to be followed by 
the saldm. 

When the prayer is said in congregation, the con- 
gregation, or those who foUow the Imam, repeat all the 
prayers, etc., except that when the Imam rising from the 
bowing posture says, Sami-AlldhvU-man hamidah, the 
congregation say Rabba-nd wa la-kal-kamd. 

The prayer known as qmdt is recited after rising 
from the rukd or immediately before assuming that 
position, when standing, generally only in the last of 
the three witr rak*at of the ‘ Ishd prayer. 
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QUNUT 


The most well known quniit is the following : — 


^ 1.3 3^3 a" j 

asiH aj^ ^ ^ 

> 5 >^ 
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Transliteration : Alldhumma mnd msta^inoha wa 
nastagJifiroka wa no'mino biha wa natatoakhalo 'alayka 
wa nusni ^ alayka'l-lehaira tea imshkuruka wa la 
nakfunika wa nakJiWo wa *natnihu man yafjuruka\ 
Alldhvmma iyydka na^budowa laka nussalli wa nasjudu 
wa ilaika nas^d wa naJifido wa narju Rahmata^ wa 
nakhshd ‘azdbaka inna ^azdbaka bi 7 huffdri mvlhiq : — 

Translation : — “ 0 Allah ! we beseech Thy help, and ask 
Thy protection and believe in Thee, and trust in Thee, 
and we laud Thee in the best manner, and we thank 
Thee, and we are not ungrateful to Thee, and we cast 
off and forsake him who disobeys Thee. 0 Allah ! 
Thee do we serve and to Thee do we pray and make 
obeisance, and to Thee do we flee, and we are quick, 
and we hope for Thy mercy and we fear Thy 
chastisement, for surely Thy chastisement overtakes 
the unbelievers,” 

When a person is ill, or using such means of 
conveyance as do not permit of saying his prayers 
in the normal manner, all postures described above are 
dispensed with, they being substituted by postures 
imagined mentally. 

The text of the prayers is, all the same, strictly 
adhered to. 
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CHAPTER V 

THE SPECIAL PRAYERS 

SAL\TU ’L-JANaZAH: THE FUNERAL PRAYER 

When a Muslim, man, woman or child dies, his body 
is washed and wrapped in clean cloth and prayer in 
congregation is offered. The Jandzah or the dead 
body may be placed in front of the congregation if it 
is there. The prayer is offered only in a standing 
posture, the takhir or Alldho Akbar being repeated four 
times at short intervals, the final taJMr being followed 
by a saldm as in the ordinary prayer- see X XT. In 
the first interval, the Sand, page 55, and the Fdtiha, 
page 56, are recited ; in the second interval, the Darud, 
page 60, is recited, while in the third, the following 
prayer is offered : 

A llahnmma'ghftr li hxiyyind wa imyyttind wa shahid- 
nd wa ghdihnd wa saghinnd wa Jcahirind wa zakarind wa 
umdnd. Alldhimma man ahy-yaitahu minnd fa-ahyihl 
*ala 'l-Isldm wa man tawaffayta-hu minnd fatawaffahu 
‘ ala ’IrJmdn, A lldhumma Id tahrimnd ajra-hu wa Id tqfttn- 
nd Wdahu. — “ 0 Allah 1 forgive our living and our 
dead and those of us who are present and those who are 
absent and our little ones and our full grown ones and 
our men and our women. 0 Allah ’ whom Thou 
keepest alive from amongst us, keep him alive in Islam, 
and whom Thou causest to die from amongst us, make 
him die in faith (in Thee). 0 Allah ! do not deprive us 
of his reward and do not put us in trial after him.’’ 

In the case of children, the following prayer is 
Added : 

Allahumma ^j^al'ho Jana saJaJan wa faratan wa 
zukhran wa ajran, — “ 0 Allah ! make him cause of re- 
ward for us and recompense in the world to come and 
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make him a treasure for us on the day of resurrection 
and a compensation.” 

The body of the deceased should be properly 
washed and wrapped in a clean cloth before burial. 

The Janaza prayers should be said with the cofl&n 
in front of the Imam who leads the prayers, placed 
in such a manner that the head of the deceased be on 
the right side of the Imdm. The congregation must 
face the Qibla, that is, Mecca. 

While interring the body, care should be taken that 
the feet of the dead Muslim do not face the Qibhf. 

THE FRIDAY PRAYERS 

These are incumbent on every Muslim and take 
the place of the Zuhr on Fridays. The Qur-an says : 
“ To you who believe ! When the call is made for prayer 
on Friday, then hasten to the remembrance of Allah 
and leave off traffic ; that is better for you, if you know. 
But when the prayer is ended, then disperse abroad 
in the land, and seek of Allah’s grace, and remember 
Allah much, that you may be successful. And when 
they see merchandise or sport, they break up for it, 
and leave you standing. Say : What is with Allah is 
better than sport and better than merchandise, and 
Allah is the best of sustainers.” (LXII, 9 — 11). 

There are two Azans, the second being given when 
the Imdm is about to deliver the sermon. The 
sermon opens with the following words ; — 

AsJi-hado an Id ildJid ila ’JrLdh vm a^h-hado anna 
Muhammadan ' Abduhu wa Rasuluhd. Am?nd bd*do 
fa aUlzo hVl-Ldhi min a'shrShaytdni ^r-Rajim. Bismi- 
'l-Ldhi W-Bahmdni ’r-Rahim. 
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Translation : “ I bear witness that nothing deserves 
to be worshipped but Allah, and that Muhammad is 
His servant and apostle. I betake me for refuge to 
Allah against the accursed devil. I begin in the name of 
Allah, the Beneficent, the Merciful. 

After this recite any verse of the Holy Qur-4n on 
which you want to address the audience. 'V^en you 
have finished the address, break the sermon by a short 
interval by sitting down. Then, standing again, read 
the following words : — 

Al-Hamdo li 'l-Ldh nahmadohu wa nastaHnohu 
wa nastaghfiTohu wa nu'mino hihi wa natawakkalo 
^alayhi wa na^vzo hi ^hLaJii min shoruri anfosind wa min 
myyiaJti a^malina, wa man yahdihi %Laho fold muzilla 
lahu; wa man yudilho fa Id hddiya lahu, AUdhumma 
^nsor man nasara Dina Muhammad salla %Ldho wa 
sallama wa falnd minhvm^ Alldhuma^khzvl man 
khazala Dina Muhammad salla L4dho wa sallama^ wa 
Id tafalnd minhum. 

Translation: “All praise is due to Allah. We 
praise Him and seek His assistance and His protection 
and believe in Him and trust in Him, and betake us to 
refuge to Allah against the evils of our minds and against 
the unsuccessfulness of our actions. And whomsoever 
He guides there is no one to lead him astray and whom- 
soever He causes to err (as a result of his actions) there 
is no one to lead him aright. 0 Allah ^ help those who 
help the religion of Muhammad (the grace and blessing 
of Allah be upon him !) and number us among them, 
0 Allah, disappoint those who try to disgrace the 
religion of Muhammad (peace and blessings of Allah 
be upon him) and do not make us of those.’’ 
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Add here the Darud, given on page 60 and then it is 
followed by the following Quranic verse {vide Chap. 
XVI : 90) 

Inna 1-Ldha ya^moro hi %^Adli wa ^l-Ihsdn wa 
^ItdSzi'l-Qurbd wa yanhd ani l-Fahshdi wa ‘l-Munkari 
wa 'l-Baghyiya Hzukum la allahum te,zahkaf‘un. 

Translation : Surely Allah enjoins the doing of 

justice and the doing of good (to others) and the giving 
to the kindred, and He forbids indecency and evil and 
rebellion. He admonishes that you may be mindful.*’ 

^Ibdda %Ldh ‘ uzkuru ‘ l-Ldh yazkurkum wa 
'd’hu yastajib lakum, wa lazikru ‘ ULdh akbar. 

Translation : “ 0 servants of Allah, remember 
Allah, He will raise you ; call on Him, He will answer 
your call. And verily remembrance of Allah is greater 
than everything.” 

This is followed by the Iqdmah and two rah' at 
farz instead of four prescribed for the Zuhr led by the 
Imam, 

The Friday service is wound up by two rak'ats 
sunnat, 

I should like to say something as to the particular 
verse of the Qur-an read in the concluding portion of 
the Ihi^tba, It codifies in a nutshell the best course 
of life which a Muslim has to iidopt in his daily 
mundane life. I do not exaggerate too much in 
praising the importance and advisability of inserting 
the said verse in the Friday Sermon. It puts us on our 
alert as to our daily duties. 

The verse speaks of three virtues and three evils. 
Firstly, we have been enjoined to pay to others what is 
due to them and take as much as is due to us. Secondly, 
we have been asked to be benevolent to others in giving 
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something to others though they deserve it not. Lastly, 
to treat all others as we do our kith and kin. 

The last portion of the verse speaks of three evils 
which we have to shun — (1) any indecency that will 
affect our name, person and property. For instance, 
telling a lie, drinking, etc. — (2) such evils as affect 
other’s name, person and property. In short, we 
should not do anything which amounts to our denial 
of others’ rights. (3) All evils should be avoided that 
may harm the whole society, like sedition, etc. 

’ID PRAYERS 

There are two festivals in Islam which go under the 
name of ’id. The one is called ’Id-ul-Fitr. following 
Ramzan, the month of fasts, according to tlie Islamic 
Law, occurs on the 1st of Shawwdl. The other ’id, 
called ’Id-ul-Azha, follows the performance of the 
pilgrimage and occurs on the 10th of the month of 
Zu’l-Hij. On both occasions, the whole Muslim 
population, male as well as female, gather together 
in some convenient place, which may or may not be a 
mosque, to offer prayers to God, and two rak'at (sunnat) 
of prayer are said in congregation. The 'Id prayer is not 
preceded Azan or Iqdmat but the takbir, i.e., Alldh-o- 
Akbar is repeated seven times in the first rak'at and five 
times in the second, before the Fdtika is recited. The 
time of the ’id prayer is about breakfast time and 
before noon. The prayer is followed by a hhutba or 
sermon, and like the Friday Sermon there is a break 
in it. 
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KHUTBA OP ID-UL-FITR 

The arrangement of the khulba in the Td-ul- 
Pitr is exactly the same as that in the hhutba of Friday 
Sermon, except that after the delivering of the sermon 
the following words should be added : — 

Baraka "l-Laho land wa lahum jVl-Qur-dni 
'I’^Azim, wa nafd'na wa iyydkum bi'l-Aydt wa 'z 
Zikri Hakim. Innahu t‘ald Barrun-Raufun Rahim. 

Translation : May Allah bless us all in the Glorious 
•Qur-jln and may He let us benefit by the Signs and the 
wise remembrance. Verily, Allah the Almighty is 
Benign, AfEectionate and Merciful. 

The second part of the sermon is exactly the same 
as the one in Friday Sermon. 

KHUTBA OF ID-UL-AZHA 

The arrangement of the kkutba on the Td-ul Azha 
is exactly the same as above except that it opens with the 
following : — 

'' Allaho Akbar, Allaho Akbar, La ’Ilaha ila ’1-Laho 
wa Allaho Akbar, Allaho Akbar wa li ’1-Lahi ’1-Hamd ” 
(repeated twice or thrice). 

The second part is as in the Friday service. 
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APPENDIX I 

Some of the short Chapters from the Qur-dn, and one of them 
to be recited after the “ Fatiha ’* as instructed on page 57. 

(1) 

CHAPTER II 
{Verse 255) 

TRANSLITERATION TRANSLATION 

255. Allftho la ilaha ilia 255. Allah is He beside Whom 
hii, Al-Hayyu ‘1-Qayyum, la there is no God, the Ever-living, 
ta*khnzuhh sinatnn 'wa la naom, the elf-subsistmg by Whom all 
lahli ma fi’s-samawati va ma subsist ; slumber does not over- 
fi*l-ar4 ’l-lfl-zi yashfati take Him nor sleep ; whatever 

‘indahu ilia bi-iznih ; yaiamu is m the heavens and whatever 
ma bama aydlhim wa ma khalfa- is m the earth is His ; who is he 
hum wa la yuhituna bishai-’m- that can intercede with Him but 
min ‘ilmihl Ilia bima sha ; by His permission ? He knows 
wasia kursiyyiihu’s-asmawati wa what is before them and what is 
*l-ard wa la ya’udnhu hi^^su- behind them, and they cannot 
huma wa huwa ‘l-‘Aliyyu ‘1- comprehend any thing out of His 
Azim. knowledge except what He 

pleases ; His command extends 
over the heavens and earth, the 
preservation of them tires Him 
not, and He is the Most High, the 
Great. 

( 2 ) 

CHAPTER II 
{Verses 284-285-286) 

TRANSLITERATION TRANSLATION 

284. Li ’1-Lahi ma fi’s-sama- | 284. Whatever is in the 

wati wa ma fi ‘1-ard ; wa in . heavens and whatever is in the 
tubdti ma fl anfusikum au tukh- ' earth is Allah’s ; and whether 
fuho yuhasibkum bihi ’1-L^ , }ou manifest what is in your 
fa yaghfiru liman yasha-’o wa minds or hide it, Allah will call 
jni’azzibu man yasha’ ,* wa 1- you to account according to it ; 
Laho ‘ala kulli 8hai*m Qadir. He will forgive whom He pleases 

, j and chastise whom He pleases, 

and Allah has power over all 
things. 

285. Amana ’r-Rasulu bima 285. The Apostle believes in 
unzila ilayhi mi ’r-Rabbihl wa what has been revealed to him 
‘l-mominun ; Qullun Amana | from his Lord, and (so do) tho 
bi’l-Lahi wa mala-*ekatihl wa i believers ; they all believe in 
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kutubihl wa rusulih, la nufarriqu 
baina abadin mi’r-rusulih, wa 
qalu sami'na wa ata’na ghuf- 
ranaka Kabbana wa ilaika ’1 
ma^Ir. 


Allah and His angels and His 
books and His apostles : (they 
say) Me make no difference be- 
tween any of His apostles; and 
say: we hear and obey, our 
Lord! Thy forgiveness (do we 
crave), and to Thee IS the eventual 
course. 


286. La vukallifu ’1-Laho 
nafsan ilia wusaha laha ma 
kasabat wa *alayha ma ‘k-tasabat, 
Pvabbana la tu'akhizna m-nasi- 
na au akhtana, llabbana wa la 
tahmil ‘alayna i^ran kama hamal 
tahu 'ala-llazTna min qablina. 
Eabbana wa la tuhammilna ma 
1 a taqata lana bih, wa’fu ‘anna 
wa ‘ghhrlana wa ‘rhanma anta 
Maulana fa’n ^uma ‘ala'l-qaomi U 
kafinn. 


286. Allah does not impose 
upon any soul a dut}^ but to the 
extent of its abilily ; for it is 
( the benefit of what) it has earn- 
ed; and upon it (the evil of) what 
it has wrought : Our Lord ! do not 
punish us if we forget or make a 
mistalce , Our Lord • do not lay on 
us a burden as Thou didst lay 
on those before us ; Our Lord ! 
do not impose upon us that which 
w^e have not the strength to 
bear; and pardon us and grant 
us protection and have mercy 
on us, I'hou art our Patron, so 
help us against the unbelievmg 
people. 


( 3 ) 

CHAPTER III 
(Verses 25-26) 


TRANSLITERATION 
25. Quli ’1-Lahumma Malik 
’1-mulki tu’ti ’1-mulka man 
tasha-'o wa tanzi’u ‘1-mulka 
mimman tasha-’o wa tu‘izzu man 
tasha-’o wa tuzillu man tasha 
biyadik ’1-khair, innaka ‘ala kulh 
-shai-’m Qadir. 


26. Tiiliju ’1-laila fi’n-nahari 
wa tuliju *n-nah§Ta fi ’1-lail, 
wa tukhnju ’1-hayya mina ’1- 
mayyati wa tukhriju ’1-mayyata 
mina ’1-bayy, wa tarzuqu man 
tashar’o bighain hisab. 


TRA,NlSLATION 

25. Say : 0 AUah, Master of 
the Kmgdom ! Thou givest 
the Kmgdom to whomso- 
ever Thou pleasest and takost 
away the Kmgdom from whomso- 
ever Thou ^easest, and Thou 
exaltest whom You pleasest and 
abasest whom Thou pleasest ; 
in Thme hand is the good ; surely, 
Thou hast power over all thmgs, 

26. Thou makest mght pass 
intoday and Thou makest the day 
to pass into the night, and Thou 
bnngest forth the living from the 
dead and Thou bringest forth the 
dead from the living, and Thou 

I givest sustenance to whom Thou 
pleasest without measure. 
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( 4 ) 

CHAPTER LIX 
Section 3. 


TRANSLITERATION 

18. Yaayyuha ’1-lazIna amanu 
it’taqu ’LLaha wa *l-tanzur nafsu > 
’m-ma qaddamat li-ghad, wa | 
‘t-taqu *1-Lah ; in-na'LLaha 
Khablrun bima ta'malun.^ 


19. Wa la takunu ka 'MazTna 
nasu ’1-Laba fa-ansahum anfu> 
sabum ula-*eka bumu M-fasiqQn. 

20. La yastawl a^l^abu *ii 
nari wa a^b&bu U-jannah ; a^ha- 
bu ’1-jannati bumu ’Lfaizun. 


21. Lauo anzalna b^a *1- 

Qur'ana 'ala jabali ’Ma ra-aytabu 
kbaabi 'a 'm-muta, ^ddi ’am- 
min kbasbyati ’1-Lab ; wa tilka ’1 
amsalu na^nbuba li-n-nasi la. 
’alledium yatafakkaruu. 

22. Huwa ’1-Labu ’1-lazI la 

ilaba ilia bu ‘Alimu ’1-gbaybi wa 
’sb-sbabadab buwa ’r-Kabman- 
ur-RabXm. 

23. Huwa ’1-Labu ’MazI la 

iUUia ilia bfL al-Maliku ’1-Qud- 
dus-us-Salamu ’1-Mo’minu *1- 
Mubayminu ’l-’AzIzu ’l-Jabbaru 

’1-Mutakabbir ; Subbana ’1-Labi ' 
amma ynsbrikfin. 


24. Huwa ’1-LaKu ’1-Kbaliqu 
*1-Bari’u ’l-Mu^awwiru labu’l- 
Asma’u l-^u^na ; yusabbibu 
labfi ma fi’s-samawati wa ’l-ar^ 
wa buwa *l-*Azizu ’1-j^akIm. 

iTbis is also recited in tbe 
of marriage. 


TRANSLATION 

18. O you wbo believe ! be 
careful of (your duty to) Allab, 
and let every soul consider wbat 
it bas sent on for tbe morrow, 
and be careful of (your duty to) 
Allab; surely Allah is aware of 
what you do. 

19 And be not like those who 
forsook Allab, so He made them 
forsake their own souls ; these 
it is that are transgressors 

20. Not alike are the inmates 
of the fire and the dwellers of the 
garden ; the dwellers of tbe 
garden are they that are tbe 
achievers. 

21. Had We sent down this 
Qur-an on a mountain, you 
would certainly have seen it 
falling down splitting asunder 
because of the fear of Allab, and 
Wo set forth these parables to 
men that they may reflect. 

22. He 18 Allah besides Whom 
there is no God ; the Knower of 
the unseen and the seen; He is 
tbe Beneficent, the Merciful. 

23. He is Allab, besides AVbom 
there is no God ; the King, tbe 
Holy, the Author of peace, the 
Granter of security, Guardian over 
all, the Mighty, the Supreme, 
the Possessor of every greatness ; 
Glory be to Allah from what they 
set up (with Him). 

24. He is Allah, the Creator, 
the Maker, the Fashioner; His 
are the most excellent T^^ames; 
whatever is in the heavens and 
the earth declares His Glory; 
and He is the Mighty, the Wise, 
sermon of Nikah — Solemnization 
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( 5 ) 

CHAPTER XCV 
The Pio 
(At-Tin) 


TRANSLITERATION | TRANSLATION 

Bismillah-ir Rahm&n-ir Rahim. , In the name of Allah, the 

! Beneficent, the Merciful. 

(1) Wa *t-tTni wa V.-zaytun. | (1) Consider the fig and the 

1 olive, 

(2) Wa Turi SInIn. j (2) And Mount Sinai, 

(3) Wa haza ’1-baladi ’1-amIn. (3) And this city made secure, 

(4) Laqad khalaqna ’1-insana ! (4) Certainly We created man 

fl ahsani taqwim. ' in the best make. 

(5) Summa radadnaho asfala ! (5) Then We render him the 

safilln. ' lowest of the low. 

(6) Il-la U-lazina amanu wa j (6) Except those w^ho believe 

‘amilu *s-salihati falahum ajrun | and do good, so they shall have 
ghayru mamnun. | a reward never to be cut off. 

(7) Fama yukazzibuka ba’ado ! (7) Then who can give you the 

bi *d-DXn. I he after (this) about the judg- 

1 ment ? 

(8) Alaysa *l>Laho biAhkami *1- ' (8) Is not Allah the best of the 

Hakimln. I Judges ? 


(6) 

CHAPTER CHI 
The Time 


TRANSLITERATION 

Bismfilfih-ir Rahman<ir Rahim. 

(1) Wa ’l-‘A8r. 

(2) Inna ’l-insana lafi khusr. 

(3) nJa ’1-lazlna amanil wa 
'amilu *s-salihfiti wa tawa^au 
bi *l-haqqi wa tawa^au bi’s- 
gabr. 


TRANSLATION 
In the name of Allah, the 
Beneficent, the Merciful. 

(1) Consider the Time, 

(2) Most surely man is in loss, 

(3) Except those who believe 
and do good, and enjoin on each 
other truth, and enjoin on each 

I other patience. 
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CHAFFER CVn 
'rHE Alms 
{Al-Ma'un) 

TRANSLITEIIATION TRANSLATION 

Bismilldh-ir Kaj^mau-ir In the name of Allah, the Bene- 

ficent, the ^Merciful. 

(1) Ara-ayta l-lari yukazzibu (1) Have you considered h im 

bi’d-Bin. who calls the judgment a he ? 

(2) Fazalika’l-lazI yaduu ’1-ya- (2) That is the one who treats 

tlm. the orphan with harshness. 

(3) wa la yahu^^u ‘ala ^u‘amil- (3) And does not urge (others) 

miskin. , to fee 1 the poor. 

(4) Faway lu ’l-lilmusallln. (4) So woe to the praying c'nes, 

(5) Al-lazina hum ‘an salatihim (5) Who are unmindful of their 

sahfin. prayers, 

(6) A 1-lazIna hum vura’un. (6) Who do (good) to be seen. 

(7) Wa yamna ‘una *J-ma‘un. (1) And withhold alms. 

( 8 ) 

CHAPTER CVIII 
The Abundance op Goon 
{Al-Kaoaar) 

TRANSLITERATION ■ TRANSLATION 

BismUlah-ir Raliman-ir Rahim. In the name of Allah, the 

Beneficent, the Merciful. 

(1) Inna a‘taynaka U-kaosar. (1) Surely we have given yoti 

abundance of good, 

(2) Fa^alli li*Rabbika wa’n- (2) Therefore pray to yovr 

bar. Lord and make a sacrifice. 

(3) Inna sh^i’akka huwal (3) Surely your enemy is the 

ftbtar, one cut oft (from good). 

(9) 

CHAPTER CIX 
The Unbelievers 
{Al-Kdfiriin) 

TRANSLITERATION TRANSLATION 

Bismillah-ir Rahman-ir Rahim. In the name of Allah, the 

Beneficent, the Merciful. 

(1) Qul ya ayyuha ’1-kafirun. (1) Say: O unbelievers ! 

(2) Laa‘budu ma ta‘budun. (2) Ido not serve that which 

you serve. 

(3) Wa la, antum ‘a-biduna ma (3) Nor do you serve Him 

a‘bud. * Whom I serve : 

(4) Wa la ana ‘abidu ’m-ma (4) Nor am I going to serve 

<aba*t-tum. that which you serve. 

(5) Wa la antum ‘ahidftna ma (5) Nor are you going to serve 

a‘bud. Him Whom I serve. 

(6) Lakum dinukum wa liya (6) You shall have your re- 

d!n. comjiense and I shall j^ve my 

recompense. 
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( 10 ) 

CHAPTER CX 
The Help 
{An-Noffr) 

TRANSLITERATION TRANSLATION 

Bismilla'h-ir Rahmapii-ir Rahim. In the name of Allah, the 

Beneficent, the Merciful. 

(1) Iza ja-’a na^ru ’1-Lahi wa 1 1. When there comes the help 

Fatah. of Allah and the Victory, 

(2) Wa ra-ayta 'n-nasa yadkhu> (2) And yov see men entering the 

Ifina fii dini ’1-Lahi afwaja. religion of Allah in companies. 

(3) Fasabbih bihamdi Rabbika (3) Then celebrate the praise 

was-taghfirhu Jnnahu kana taw- of your Lord and ask His forgtve- 
^aba. //m, surely He is Oft-retuming 

(to mercy). 

CHAPTER CXIII 
The Dawn 
{AUFalaq) 

TRANSLITERATION TRANSLATION 

BismiUah-ir Rahman-ir Rahim In the name of Allah, the 

Beneficent, the Merciful. 

(1) Qul a‘u zu bi-Rabbi ’1 falaq. ^ (J) Say . I seek refuge in the Lord 

of the dawn, 

(2) Mm bham ma khalaq. (2) From the evil of what He 

has created, 

(3) Wa min sham ghasiqm (3) And from the evil of the 

iza waqab ! utterly dark night hen it comes, 

(4) Wa mm sham ’n-naif^ati ' (4) And from the evil of those 

fi ’l-‘uqad. . who cast (e\il suggestions) in 

firm resolution, 

(5) Wa mm sham* hasidin iza (5) And from the evil of the 

fiasad. envious when he envies. 

( 12 ) 

CHAPTER < XrV 
The Men 
{An-Nas) 

TRANSLITERATION i TRANSLATION 
BismiUAh-ir Rahman-ir Rafiim. In the name of Allah, the 

Beneficent, the Merciful. 

(1) Qul a 'uzu bi-Rabbi 'n-nas (1) Say. I se^k refuge in the 

Lord of men, 

(2) Maliki ‘n-naa. (2) The Kmg of men, 

(3) Ilahi ’n-nas. (3) The God of men, 

(4) Mm sIiaiTi ’1-waswaai *1 (4) From the evil of the whis- 

khannaa. penngs of the slinking (devil), 

(6) Al-Iazi yuwaswisu f! ^udilri (5) Who whispers mto the 

'*n-na6. hearts of men, 

(6) Mina ’1-jinnati wa’n-nos. (61 From among the ,linn and 

the men. 
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APPENDIX II 

THE HOLY PRAYERS FROM THE HOLY QUR-aN 


TRANSLITERATION 

1. Nabnu nusabbil^u bi-bam- 
dika wa nuqaddisu laka 

2. Rabbana taqabbal minna 
inaakka anta 'B>Saml*u ’l-‘AlIm. 

3. Aslamtii li-Rabbi ’l-‘j[la- 
mln. 

4. La ilaha ilia huwa ’r-Rab- 
majiu ’r-RahIm. 

5. Inna lil-Lahi wa inna 
ilayhi raji‘tin. 

6. Rabbana atma fi *d-dunya 
basanatan wa fi'l-akhirati basana> 
tan wa-quma 'a^aba ’n-nar 

7. Rabbana afrigh *ala 3 '’na 
sabran wa rabbit aqdamana wa 
'an 9 uma ^ala *l*qaomi U-kafinn. 

8. Rabbana la tuzigh qulu- 
bana ba'da iz hadaytana wa hab- 
lanS min ladunka rabmah, 
innaka anta '1-Wahhab. 

Rabbana innaka Jami*u'n-nasi 
lyaomin-la rayba flh ; inna ’1- 
Lfiha la yukhlifu ‘1-mI‘ad. 


9. Rabbi habll min ladnnka 
zurriyyatan tayyiba, innaka 
8aml"n*d-dua*. 

10. Rabbana amanna bima 
anzaltana wa *t-tabfk*na ’r-Ras9la 
fa*ktubna ma‘a ’w-shahidln. 


11. Innl wajjahtu wajhiya 
lillazi fatara ’s-samawati wa 
*l-arda banifan wa ma ana mina- 
*1 mnshrikin. 


TRANSLATION 

1 We celebrate Thy praise 
and extol Thy holiness. (2 : 30). 

2. Our Lord ’ accept from 
us ; surel 3 ' Thou art the Hearmg , 
the Knowing (2 ; 127). 

3. r submit myself to the 
Lord of the Worlds. (2 : 131). 

4. There is no God but He ; 
He IS the Beneficent, the Merciful 
(2 : 163). 

5. Surely, we are Allah’s 

and to Him we shall surely re- 
turn. (2 156) 

6 Our Lord ! grant us good 
in this world and good m the 
hereafter, and save us from the 
chastisement of the fire. (2 : 201) 

7. Our Lord ! pour down 
upon us patience, and make our 
steps firm and assist us against 
the unbelieving people (2 : 250). 

8. Our Lord » make not our 
hearts to deviate after Thou 
hast guided us aright, and grant 
UR from Thee mercy ; surely 
Thou art the most liberal giver. 
Our Lord ’ surely Thou art the 
gatherer of men on a day about 
which there is no doubt; surely 
Allah will not fail (His) promise. 
(3 : 7-8). 

9. My Lord ! grant me from 
Thee good offspring ; surely Thou 
art the Hearer of prayer (3 : 37). 

10. Our Lord ! We believe in 
what Thou hast revealed and we 
follow the Apostle, so write us 
down with those who bear wit- 
ness. (3 : 52). 

11. Surely I have turned my> 
self, being upright, whdly to 
Him Who originated the heavens 
and the earth, and 1 am not of the- 
polytheists. (6 : 80). 
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TRANSLITERATION 

12. Inna ^alati wa nusnki wa 
mahyaya wa mamatl lil-Lahi 
Kabbi *l-‘AlamIn. 

La sharlka lab, wa bizalika 
amiratu wa ana awwalu ‘1-Mus- 
limln. (6 : 163-164). 

13. Rabbana zalamna anfusa- 
na, wa in lam taghfir lana 
wa tarbamna la-nakunanna mina 
‘ 1-kh^irin. 

14. Rabbana la taj'alna ma‘a 
l-qaomi ’z-«alimln. 

15 Rabbana afngh ‘alayna 
9 abran wa tawalfana Muslimlm 


16 La amliku li-nafs! naf'an 
wa la 4arran ilia ma sha-’al-Lah. 

17. Hasbuna ’1-Laho sa- 
yu’tina ’1-Laho mm fadlihl wa 
raHuluhu inna ila d-Lahi raghibun 

18. Hasbi-ya ‘il-Laho la ilaha 
*illa hu ; ‘alayhi tawakkaltu wa 
hu^a Rabbu ’l-’arshi ’l-'azim. 

10 Trkabu flha bismi ’1-Lahi 
mejraeha wa mursaha : inna 
Rabbi la-GhafQru ’r-Rahim. 

20. Rabbi ’]-'alni muqlma 
’salati wa min zurriyatl, Rabbana 
wa taqabbal du-‘a’. Rabbana 
ghfirll wa li-walidayya wa lil- 
mo’mimna yaoma yaqtimu ’1- 
bisab. 


21. Rabbi adkhilnl mudkhala 
^idqin wa akhrijnl mukhraja 
9 idqin waja ’l-'alnl min ladunka 
BuU&na ’n-naslra 


TRANSLATION 

12. Surely my prayer and my 
sacnhoe and my hie and my 
death are (all) for Allah, the Lord 
of the Worlds , No associate has 
He ; and this am I commanded, 
and I am the first of those who 
submit (6 . 163-161). 

1 3. Our Lord • we have been 
unjust to ourselves, and if Thou 
forgive us not, and have (not) 
mercv on us, we shall certainly 
bo of the losers. (7 • 2.3) 

1-1 Our Lord ’ place us not 
with the unjust people (7 : 47) 

15 Our Lord » vouchsafe un- 
to us steadfastness and make us 
die as men who have surrendered 
unto Thee. (7 126). 

16 I do not control anv bene- 
fit or harm for i ly own soul 
except as Allah please (7 188) 

17 Allah sufficeth us. Allah 
A^ill give us of His bounty, and 
(also) His messenger. Unto Allah 
we are suppliants. (9 : 59). 

18 Allah IS sufficient for mo, 
there is no God but Ho ; on 
Him do I rely, and He is the 
Lord of Might v power. (9 . 129). 

19. Embark m it, in the name 
of Allah be its sailing and its 
anchormg ; most surely my Lord 
is Forgiving, Merciful (11 : 41) 

20. My Lord! Make me to 
establish proper Worship, and 
some of mv postenty (also) ; Our 
Lord ! and accept the prayer. 

O our Lord ' grant me protec- 
tion and my parents and the 
believers on the day when the 
reckoning shall come to pass. 
(14:40-41). 

21. My Lord! make me to 
enter a goodly entermg, and 
cause me to go forth a goodly 
going forth, and grant me from 
near Thee a power to assist (me). 
(17:80). 
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TRANSLITERATION 

22. Rabbana atina min ladun- 
ka rabmatan wa hayyi’ lana min 
■amrina rashada. 

23. Rabbi ’shrah ll gadri wa 
yassir ll amrl wa ’blul* uqdatan 
min lisan! yafqahu qaolL 


24. Rabbi zidnl ‘ilma. 

25. Anni massani-ya M-dnrru 
wa anta arbammu ’r-ralnmin. 

26 La ilaha ilia anta subha- 
naka inn! kuntu mina ’z-zalim!n. 


27. Rabbi la tazarni fardan 
wa anta kbayru ’l-wan^ain. 

28. Rabbi ’n§uml bima kaz- 
9 abiin. 

29. Rabbi anzilnl mnnzalan 
mubarakan w^a anta kbayru *1- 
munzilln. 

30. Rabbi a‘uzu bika min 
hamazati ’sh-sha} atin. 

31. Rabbi ’gh‘br wa ’rham 
wa anta kbayru ’r-rahimln. 

32. Rabbana bab lana min 
azwajina wa zumyyatma qurata 
a‘-yunm wa ’j'alna li ’1-muta 
qina imama. 

33. Inna ma’i-ya Rabbi sa- 
yabdln. 

34. Rabbi inni zalamtu nafsi 
fa ’gh-firll. 

35. Rabbi inn! lima anzalta 
ilayya min kbayrin faqir. 


TRANSLATION 

22. Our Lord ! give us meroy 
from Thy presence, and shape for 
us right conduct in our plight. 
(18 : 10). 

23. 0 My Lord ! expand my 
breast for mo. And ease my 
task for me , 

And loose a knot from my 
tongue, (That) they may under- 
stand my saying. 

24. O My Lord ! increase me 
in knowledge 

25. Lo ’ adversity afflicteth 
mo, and Thou art Most Merciful 
of all who show mercy. 

26. There is no God but Thou, 
glory be to Thee ; surely I am 
of those who make themselves 
to suffer loss. 

27. My Lord ’ leave me not 
childless, though Thou art the 
best of inheritors (21 . 89). 

28. 0 Jly Lord ! help me 
against their calling me a liar. 

29. 0 My Lord ’ cause me to 
alight a blessed alighting, and 

i Thou art the best to cause to 
alight. (23:29). 

39. My Lord ! I seek refuge 
in Thee from suggestions of the 
evil ones. (2,3 . 97). 

31. O My Lord * forgive and 
have mercy and Thou art the 
best of the merciful ones. 

32 0 Our Lord ’ grant us in 

our wives and our offspnng the 
joy of our eyes, and make us 
guides to those who guard (against 
evil). (25 : 74). 

33. Surely My Lord is with 
me ; He will show me a way out. 
(26 : 62). 

34. Surely I have done harm 
to myself, so do Thou protect me. 
(28 ; 16). 

35. My Lord! surely I stand 
in need of whatever good Thou 

I mayest send down to me. (28 : 
124). 
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TRANSLITERATION 

36. Rabbi ’ngumi ‘ala ’I- 
qaomi ’l-mufaidin. 

37. Wa ufawwidu amrl ila’l 
Lab; inna ’1-Laba bagirun bi’l- 
-‘ibad. 

38. Rabbi ’ghfirll wa li-wali 
dayya wa liman dakhala baytiya 
mo’minlna wa ’1-mominat. 


39. Qul a*uzu bi-Rabbi *1- 
falaqi, mm sharri ma khalaqa, wa 
min sham ghasiqin iza waqaba, 
wa mm sharri ’n-naffa^ati 61 
‘uqudi, wa mm sharri hasidin 
i7a hasad. (Chap. 113). 


40. Qul a‘uzu bi-Rabbi ’n- 
naiii, Maliki ’n-nasi Ilahi ’n- 
nasi, mm sharri ’1-waswasi *1- 
khannasi ’-lazi yuwaswisu fi 
§udftri ’n-nasi, mina ’1-jinnati wa 
’n-nas. (Chap. 114). 


TRANSLATION 

36. My Lord » help me against 
mischievous people. 

37. I entrust my affair to 
Allah : surely Allah sees the ser- 
vants (40 : 44). 

38. My Lord ! forgive me and 
. my parents and him who enters 
! mv house believing, and tho 

believmg men and the believing 
women (71 : 28). 

39. Say • T seek refuge in the 
Lord of the dawn. 

From the evil of what He 
has created. And from the evil 
of the utterly dark night when it 
comes. And from the evil of 
those who cast (evil suggestions) 
in firm resolutions, And from 
the e\ il of the envious when he 
envies. (Chap. 113). 

40. Say . 1 seek refuge in 
the Lord of mankind. The King 
of mankind, The God of mankind. 
From the evil of the sneaking 
whisperer, who whispereth in the 
hearts of mankmd, of the jinn 
and of mankmd. (Chap. 114). 


81 



ISLAM AND THE MUSLIM PRATER 
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PRAYERS 

BY 

AL-HAJ LORD HEADLEY, EL-FAROOQ 

Morning Prayer 

Dear Father in Heaven, we bless Thy Holy Name 
and thank Thee for having spread the wings of Thy 
loving care over us during the past night. 

Thou hast breathed into our nostrils the breath of 
Life and given us of Thy Holy Spirit — the same Spirit 
which moved over the face of the waters before time 
was measured. 

Father, Thou hast given us more, for Thou hast 
poured into our hearts such love towards Thee that we 
are enabled to taste — even in this our human state — 
some of the infinite blessings we are taught Thou hast 
prepared for all those that love Thee. 

Give us wisdom and courage to face the troubles of 
this day, and, as we worship Thee in spirit and in 
truth, may every thought and act be influenced by 
Thy Divine, perfect, and boundless love. 

May we during this day lose no opportunity of 
doing good to all those of our fellow-creatures with 
whom we are brought in contact. May we never 
forget to help those who are aiHicted in mind, body, or 
estate, and so follow the example of Thy Holy Prophets 
and Christ Jesus, who went about doing good. Amen. 

Evening Prayer 

Dear Father in Heaven, we bless Thy Holy Name 
and thank Thee for having spread the wings of Thy 
loving care over us during the past day. 

If we have done anything amiss, or have wronged 
Thee or any of Thy creatures in thought, word, or deed, 
let the mercy of Thy boundless love blot out our trans- 
gression. 
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Thou hast done so much for us ; may we, in all our 
future life, struggle against dark evil and fight the 
good fight of life in the clear light of love and faith in 
Thee. 

May the coming night spread the mantle of peace 
and rest over the weary and sick at heart, and may 
the softening spirit of Thy Grace be as balm to all 
afficted souls laden with grief of sin. 

We cast all our burdens, all our sorrows, upon 
Thee, dear Father, and, like little children with perfect 
confidence, seek our rest in Thy Almighty Arms. When 
morning dawns, and our minds and bodies are refreshed 
and rested, may we find that our love for Thee has 
increased and that we are enabled to d^our duty in 
the world to Thy honour and glory. Amen. 

GRATITUDE FOR ALL PAST FAVOURS AND 
FUTURE SUPPORT 

When prostrate at Thy feet I fall, fresh wisdom to 
acquire. 

All Thy past favours I recall — nor do I now desire 

To ask from Thee what Thou must know, in Thy 
omniscient mind. 

Is really best for us below and infinitely kind. 
Amen. 
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